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P R E F A 


READ IR, | 
MAKE no doubt but there will be various 
opinions reſpecting my motive for appearing in 
public among the ſcribblers of the age; ſome may 
allow my ends to have been upright, while others 
may ſuppoſe I muſt have been influenced by ſome 
bad principle. Whether you are an entire ſtranger 
to me, or have paſſed your judgment to approve 
or condemn, I would juſt make a few 8 
remarks for your information. | 
This I have to ſay, whether I have done right 
or wrong, deſerve praiſe or blame in what I have 
written, I have aſked no man's advice or patronage, 
but have entered alone, although in the beaten 
road of controverſy, and may vary from all others, 
for. any thing I know. My opinions are the reſult 
of my own thoughts, drawn from the divine oracles. 
I am aware I differ from many; and, in ſome re- 
ſpects, from my former views. However, I have 
no deſire in making them known, to bind any one 
to think with me. 1 only wiſh to give a reaſon, 
and be heard, why I changed my ſentiments, and 
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allow all others to hold faſt their own, till they 
have ſufficient reaſons to the contrary. I think 1 
have a right to demand of all an impartial examin- 
ation, before they cenſure my tenets, and a proof 
that I have committed a fault in altering my 
principles, before I W to acknowledge myſelf 
criminal, 

For ſome years paſt I have had my doubts con- 
cerning the truth of the commonly received notions 
of the Trinity: but till about half a year ago I 


never was in carneſt in making enquiry into the 


grounds on which that doctrine was built, but had 
taken it for granted to be true, becauſe other peo- 
ple were ſo confident of its authenticity. At that 
time, a labouring man that I was at work with 
propoſed ſome queſtions to me on the ſubject 
which I could not anſwer. I thought it unbecom- 
ing (eſpecially for a public teacher) to hold opi- 
nions that I could not give any reaſon for: I con- 
ſidered it neceſſary to examine my Bible more im- 
partially to have ſome determinate principles on 


the ſubject, that I might be able to give a reaſon 


of the hope that. was in me, and inſtru& others 
who might want direction. The reſult of my en- 
quiries was, that I had held opinions that had no 
foundation in Scripture z and, as I wiſhed to make 
that my only rule, I muſt now abandon my former 
views, or act the hypocrite, The matter appeared 


fo plain and ſelf-evident, as to demand me to do 
3 without delay, or contract guilt on my con- 
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ſcience. Accordingly 1 a not 1 ficſh 
and blood, but immediately embraced the ſen- 
timents contained in the following Letter. 
At my firſt alteration I had not the leaſt diſtant 
thought of publiſhing my opinions in this manner; 
but various circumſtances, which I ſhall afterwards. 
relate, excited me to take up my pen, with a view 
to inform the public of my proceedings. I had | 
never been uſed to conſider any thing in religion 
as a ſecret, but always ſpoke my mind without 
reſerve on any theological ſubject. Accordingly 1 
began to talk freely among my acquaintance about 
my preſent ſentiments, and was not aware that my 
conduct was deſerving any cenſure ; but, to my 
great ſurprize, I ſoon found myſelf in the midſt 
of a dreadful florm, If it was not in a ſhower of 
ſtones, like Stephen, it was of very bard words, 
whoſe wounds ſometimes have been found more 
bitter than immediate death. Some ſaid one thing, 
and ſome anotherz but moſt ſeemed to ſpeak of 
me with the greateſt contempt, as if guilty of ſome 
very heinous crime. Indeed ſome pitied me, as 
being very weak in my intellects, or elſe I would 
never have thought of deviating from the path of 
fo many very wiſe men. Others ſaid, I was 
proud and conceited, becauſe I would not be go- 
verned by my elders, but was determined to have 
a creed of my own, Some conjectured I muſt be 
a little deranged in my head, becauſe I was ſo very 
obſtinate, and would not be turned to pleaſe the 
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: beſt friend I had in the world. Several declared thar | 
my heart muſt be bad, and was inſtigated. by the 


Devil, and ſhould ſurely turn apoſtate, for 1 had 
forſaken the only foundation of the ſaints, and was 
building on the ſand of hereticks. And many 
excluded me from their company, as if infected 

with the plague; while others charged me with hereſy 
and. blaſphemy, and told me I was ſure to have my 
portion with Devils in everlaſting fire. And all, be- 
cauſe I had embraced Dr. Pr-ſ-I-y's damnable errors! 
A ſpecimen of the general opinion may perhaps 


be gathered from a letter I lately received from a 


very intimate acquaintance, better than I can expreſs 
it. Thus writes the Rev. Mr. M-r-r-s of Cl-{-n. 
© No one has been equally concerned for your com- 
fort and reputation than myſelf ; and, therefore, no 
one has a greater right to deal freely and faithfully 
with you. Don't talk again about forgiveneſs; for- 
giveneſs preſuppoſes a crime; is it a crime to tell 
you of-your faults ? if it is, I am verily guilty. 
Unleſs you were under ſome powerful tempration, 
you could not have given up the ſentiments you 
have. Tou have given up a ſyſtem, merely 
becauſe it had its difficulties, without ſo much as 


opening your eyes upon the gulph to which yar 


preſent ſentiments precipitate their adherents, 1 
hold in abhorrence the pernicious ſentiments you 


have ſo. inconſiderately and ſo unhappily adopted, 
| The doctrines you have ſurrendered are allowed to 


be of the firſt ER, and theſe you have 
| - given 
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HE. EL. 
4 given up wichoias rn per or concern. Can! it 
3 become a Chriſtian miniſter to give up the moſt 
important truths in a manner ſo impious and abſurd ? 
You. have manifeſted ſuch perverſeneſs and im- 
petuoſity of temper—ſuch diſingenuity, incon- 
ſiſtence and ſelf-confidence, to tempt me to think 
that a phrenſy has divorced you from the exerciſe 
of reaſon. You talk of publiſhing ; ſtrange that 
you ſhould fo far forget yourſelf, and think of 
giving a public challenge to the united force of 
your brethren, Why you had better go to the 
guillotine, than attempt to ruſh on the zbick boſſes of 
their buckler; in either caſe you will be guilty of 
ſuicide, and have the ſentence of Felo-de-ſe. Sorry 
I am that a friend of mine will do ſo much to ren- 
: der himſelf contemptible. I know that your ne- 
9 friends will laugh at and deſpiſe you; neither will 
any of their party adopt or employ you in their 
own connections. They would laugh in their 
ſleeyes to ſee you, or any they could make a toad} 
of, diſagreeing with Mr. Fuller, Many conſider 
you as the cat's-paw of artful men. It is vanity 
in you to ſuppoſe that the public ſhould be con- 
cerned to know the reaſons of your religious 
 _ opinions; it is ſufficient for them to know that you 
have departed from the ſimplicity of the goſpel.” 
After expreſſing himſelf to me in this manner, 
he declares that © he had uſed much leſs ſeverity 
than others, becauſe of our peculiar intimacy,” But 
however ſeverer the ſtripes of his brethren mighr 
| A 4 >": RAVE 
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>» have been, being at a greater diſtance, they had 
not made me feel like his. The charge of in/anity, . - 
among other things, was rather alarming, becauſe 
j T lately had a fiſter died in St. Luke's in that dif- 
order, and it ſometimes is hereditary, and goes 
[{ through the whole family. Therefore if ſome ſymp- 
| toms had appeared to my friends, I conſider my- 
| ſelf obliged to him for the information, if it ſhould 
prove true, that I might be confined before 
| I had done much miſchief to myſelf and others. 
Although I could not perceive any extraordinary | 
lenity in my friend M-r-r's letter, yet I certainly 
[| ſhould not have noticed it in this public manner, 
but for hearing that he had repreſented the whole 
as being remarkably free from prejudice, and 
abounding with candour. As I thought quite the 
contrary, I conſidered it neceſſary to lay it before 
the public, that they might decide impartially who 
was miſtaken. For it appeared to me more like 
the language of an ill- natured enemy than a can- 
did friend. I ſhall ever eſteem a faithful friend 
that will tell me of my faults in a becoming man- 
ner, but cannot juſtify any man when his reproofs 
go beyond truth, and tend to calumniate and ſlander. 
However, if Mr. M-r-r-s ſtill thinks he does not 
need © forgiveneſs,” becauſe he has not been quite 
ſo cenſorious as his brethren, I think I have a right 
to call upon him to make his aſſertions good, 
before I can acquit him of calumny. Let him 
prove what he ſays he knows, © That I have de- 
G En _ * parted 
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oath from the ſimplicity of the goſpel—that my 
new friends will laugh at and deſpiſe me that I 
am guilty of diſingenuity, ſuicide, &c.“ and peo- 
ple will believe that he has done juſtice to my 
character. But if he cannot prove theſe charges, 
will they not have a right to conclude that he has * 
flandered the character of his old friend? However, 
as I believe him ſincere, and to have no bad in- 
| tention, I would wiſh all to put as favourable a 
conſtruction on his conduct as poſſible. 

Being condemned unjuſtly (as I thought) in this 
extraordinary manner, without the privilege of a 

Jury, or the liberty of a verbal appeal, I began to : 
conſider if there were any poſſible means of redreſs. 
The matter appeared of conſiderable importance; 
not only my character was miſrepreſented, but the 
intereſt of religion likely to be injured. There 
was only one mean that occurred to my mind that 

I could adopt to any advantage at this time, and 
that was, making uſe of the Preſs. But being an 
entire ſtranger to public writing, and having but 
very little knowledge of grammar or compoſition; 
I conſidered myſelf very unfit for ſuch a work, and 
on that account for a while delayed, till con- 
ſcience, which is a proper monitor, ſpoke ſo loud 
that I could be deaf no longer to its calls, for it 
ſeemed to ſay, © Whatſoever thine hand findeth to 
do, do it with all thy might.” In obedience to the 
dictates of conſcience, and the commands of the Al- 
mighty, I began and finiſhed my letter. Nothing 

| | =. 
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but a conſciouſneſs of its being the path of duty 
could have induced me to engage in ſuch an un- 
dertaking. You may expect many errata in your 
reading that it was not in my power to avoid, 
which your candour will overlook : I do not pro- 
feſs to write 1n the ſtile of the learned; I intend to 
make uſe of ſuch language that all may underſtand, 
and to write the ſentiments of my heart, and 
nothing but the truth. 

The preſs appeared the only place to which I 
could reſort to recover an invaluable rigbt, which 
my brethren had attempted to wreſt from me, I 
mean the right of private judgment. If I would 
have given up this, I might {till perhap ave con- 
tinued in the favours of the orthodox, but I conſidered 
it of too great importance to be parted with to 
pleaſe any man, becauſe I ſhould thereby incur the 
diſpleaſure of Jehovah. Whenever this is given 
up, enthuſiaſm and intolerance take place, and real 
religion is in danger of being ſupplanted. Every 
attempt to rob us of this heavenly birthright ought 
to be oppoſed by all that wiſh well to the intereſt of 
mankind, andthe cauſe of our Redeemer. I have been 
ſtigmatized with many odious names, for no other 
reaſon that I know of, but becauſe I will not build 
my faith ou other men's creeds, but am determined 
to think for myſelf. And this will be the fate of all 
that act on theſe. principles, till men abandon all 
human ſyſtems, and PRACTICALLY allow the right 
of private judgment, My remarks on ihre ſubject 
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in my Letter may appear ſuperfluous to ſome; but : 
as 1 perceived my brethren in church fellowſhip a& 
ſo inconſiſtently with their profeſſed principles, I 
could not think myſelf juſtified without inſerting 
what-I have, They ſeem to have quite forgor that 
there were any ſuch ſentiments acknowledged in 
England ; and acted as though they had a com- 
miſſion from the Pope, to bind me to their infalli- 
ble difates, or inflict on me ſome of his terrible 
proſcriptions; to them therefore in particular, as 
uſurpers of one of the greateſt privileges of Engliſh- 
men, this part of my Letter is applicable. 1 

Another more weighty reaſon than what regarded 
either myſelf, or the rights of others, which induced 
me to print my thoughts on the doctrine of the 
Trinity was, that I conſidered the propagation of 
this doctrine as an infringement on the rights of 
God. As I am a profeſſed friend of God, I thought 
myſelf bound to uſe all my powers to vindicate his 
rights. Every lover of God muſt wiſh to have his 
being and character juſtly repreſented ; becauſe a 
right knowledge of God is the foundation of all 
true religion. It muſt be allowed that Jehovah 
perfectly knows himſelf, and 1s revealed to others 
in his word in his real character; and whatever 
opinions we may have formed of him that are con- 
trary to what he has made known, muſt be wrong. 
The doctrine of a trinity of perſons in God ap- 
peared to me to be plainly and poſitively contrary 
to his own declarations; © There is one God the 

= father 


| LE) 
father of all, and bis name is One.” Therefore 1 
conſidered myſelf bound to reject it, if I had a real 
regard to God's authority. The purity of his 
worſhip and the increaſe of his cauſe appeared to be 
| injured andretarded by this doctrine, and therefore 
it ought to be diſcarded, I do not mean to reflect 
on the devotion of T; Tinitarians ; ; I believe many of 
them are very devout and fincere ; but their ſin- 
cerity is no reaſon for their continuing to maintain 
ſuch inconſiſtencies. Were they to reject their 
naotions of a Trinity and be conſiſtent Unitarians, their 
poaiety would 1 believe be more influential to make 
converts to chril v, and their principles more 
. likely to prevail, bWuſe of their being more con- 
ſeonant with divine revelation. : 7 | 
My principal delign in writing is to deſtroy EA 
1 Bigolry, and promote real love among true 
chriſtians of all denominations; to honour and 
exalt the true character of Jehovah. If you are 
a ſincere lover of God, you will not diſapprove of 
any means that may have a tendency to promote 
theſe ends. I have not written one ſentence that I 
2 know of but what is confirmed by the infallible re- 
43 cords of truth ; however, before you condemn it 
WE: my nc impartially by that unetring rule, weigh 
every park in the balances of the ſanctuary before 
| you decide on Ats intrinſic value: let this teſt 
determine all our controverſies and bind all our 


conſciences. Meaſure every ſentiment that I have 
advanced 
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advanced by the ſtandard of Jehovah dk: you 


determine on its validity. From this fountain may 
we derive all our principles, and by this heavenly- 
code may we regulate all our practices, and we 
are e ſure to be uſeful and d happy, 


is the ſincere deſire of your real friend | 


| and ſervant in the-cauſe of Chrift, 


5 


E. S HARMAN. 
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L E T Tu 


ON THE 


DOCTRINE or 1 TRINITY. 


Dax CHRISTIAN BRETHREN, 


R ſuch I till continue to eſteem you, not- 
withſtanding you have thought well to 
exclude me from your ſociety. I truſt we are 
united in a ſtronger bond than that of a church 
covenant below ; an everlaſting bond of love that 
will bind us rogether in the church triumphant 
above; where we ſhall celebrate the praiſes of our 
God without any diſcord or diſaffection. | 
The ſeparating a member from a chriſtian church 
ought to be conlidered as an act of ſome conſidera- 
able importance by both parties. It is the voice 
of God reproving a perſon for tranſgreſſing his 
commands; and if it is done according to his re- 
vealed rule, it is ſure to meet with his approbation. 
For, c whatſoever thou ſhalt bind on earth ſhall be 
bound in heaven.” 
That chriſtian communities are authoriſed from 
the New Teſtament « to exclude ſome characters 
4 EP from 
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from amongſt them ſeems very plain. And there 


are two things that appear to render ſuch a meaſure 
neceſſary or commendable in ſuch ſocieties; when 
the good of a diſorderly perſon, and the glory of 
God cannot be ſo well promoted any other way. 


The principal end of uniting in ſeparate ſocieties 


other, and to glorify the great Jehovah, All our 
conduct ſhould contribute to promote theſe ends. 


ſhould always be, 7 promote the goad of each 


The only criterion to determine whether our 


actions are likely to produce theſe effects is, God's 
written word; for whatever high opinions we may 
have formed of our proceedings, if they are not 
agreeable to that divine rule, we ſtand reproved by 
that interrogation of Jehovah, Who hath required 
theſe things at your hands ? If the meaſures, 
brethren, which you have taken reſpecting me are 
conſonant to that infallible guide, you have done 


right, and may expect God's approbation, but if 


you have been influenced, merely hy the example or 


authority of men, and diſregarded the ſacred 


. oracles, you have teaſon- to ſuſpect that you have 
done wrong, and have hofright enen the ſanc- 
tion of the Almighty. No doubt but you have 


concluded among yourſelves that your conduct is 


worthy of praiſe; but remember, It is not he 


that commendeth himſelf” that is approved, but he 


whom the Lord commendeth.“ However, you 
cannot take it amiſs if I adviſe you to re-examine 
impartially the ſteps you haye taken by this uner- 
ring rule. 3700 ĩͤ Fennel 7 
A ſeparation of this nature always ſuppoſes a 
crime. When your meſſenger informed me what 
you had done, I requeſted to know of him what 
you had alledged againſt me : for it ſeemed unrea- 
ſonable to bring a perſon in guiky, and inflict a 


yo 


puniſhment, and not withal to ſignify the crimes 


laid 


* 


CE 


laid againſt him: eſpecially if he is denied the pri- 


vilege of hearing his accuſations, which was the 


caſe with me. Your meſſenger replied to this effet, 
<« Becauſe. I had ſaid, 1 did not think juſt according 


to your articles.” The anſwer that I returned from 

the ſentiments of my heart was, Father, forgive 
| , ; 5 | 

them, for they know not what they do. 


1 do not in the leaſt ſuſpect the uprightneſs of 5 


your intentions or ſincerity of your hearts; nor do I 
EPO that you are influenced by the prejudices 
of a few, or the authority of the great; but believe 
you have proceeded in a legal manner, according 
to the voice of the majority. I apprehend that your 
conduct is the effect of that inconſiſtent practice, 
(for proteſtant diſſenters) a ſubſcriprion® to human 
articles of faith. To authorize a ſociety to form a 
religious creed, and to give them power to bind 
all to ſubſcribe, and abide by it, appears to me, 

actually to put the ſword of perſecution into their 
hands. And on the very ſame principle that you 
have attempted to injure my character, and take 
away my bread, you might proceed to the greateſt 
ſeverities, even to ſerve me as Biſhop Cranmer 


* #Aremark of the Rev. Mx. Fuller of Kettering, in his 8th Letter 


to the Friends of Religion, appears quite applicable to alleſtabliſned. 


_ creeds; Whether they are. eſtabliſhed by law, or by conſent; 
national or congregational; to a ſociety of ten equally with ten 
thouſand: it is not the number but the principle that ought to be 
abandoned, if we would prevent the evil conſequences. Thus he 
writes, a flight obſervation of human nature will convince us, 
that the adherents of a religion eſtabliſhed by law, let their ſen- 
timents be what they may, will always be under a powerful 
temptation to take it for granted that they are right, and that all 
who diſſent from them are contemptible ſectaries, unworthy ot 
a candid and refpectful treatment. — As another very ſenſible 
writer on this ſubject juſtly obſerves, If. any ſupremacy be 
exerciſed over my conſcience, what is there in the title of the 
man who. exerciſes it to indemnify me? Call him Pope, or call 
him Prefler Jobn; prefent him in a black cloak, or in laws ſlee ves, 
deck him in a Mitre or a ſingle Crown,. all are alike to the- 
paſſal, who loſes his religious liberty. The oppreſſor, in regard 
to God, is an ꝝſurper, and in regard to me, a Hh. 
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did Ann Alkew, in n and Calvin, Servetus, 
at Geneva burn me at f the fake. 


It is aſtoniſhing how long this kind of tyranny 


(dominion over conſcience) has been diſguiſed; and 


propagated: in the world. It has been impoſed Io) 


ſome of. the wiſeſt and beſt men for many ages 


The moſt abominable practices have been gilded 


over with the faireſt pretences. If a king like Ahaſue- 


rus were to iſſue out his royal procfamation, that 


ſuch a number of his innocent ſubjects ſhouſd be 


& killed, deſtroyed, and cauſed to periſh, and the 
« ſpoil of them taken for a prey; all the ſerious 


part of the nation, like Queen Eſther, would weep, 
| becauſe of the threatened calamity, and uſe every 


means to prevent their deſtruction. But When 


ertceds have been eſtabliſhed by convocations, and 
penal laws enacted by parhament, pious men have 
pfter been the moſt for ward to ſubſcribe, and the 


fift- to. inflict! puniſhments:ton all that refuſed to 
comply: and under that »efarzous plea divine. tight. 
Thar kind, but cutting reproofrof our Lord to his 


cenſorious diſciples 2 ppears/pecuharly applicable to 
8 ſuch, ce ye know. not what manner of ſpirit ye are of!” 


Although Proteſtant Diſſenters may not bave 
gone to ſuch lengths in perſecution as many others, 


it is evident they have diſcovered a conſiderable 


degree of it; and, I believe, eyer will, ſo long as 
they demand a uniformity. of opinions as. a teſt-of 
truth, It is true, that they boaſt of their having 
the right of private judgment as a privilege above 
their Epiſcopalian brethren, of not — 5 bound to 

ſubſcribe to thirty. nine abſtruſe articles, and go- 


verned by juſt one hundted and forty- one canons; 
but it appears to be only in name among many of 
them after all. Moſt have had their Shibboleths 


which have encloſed their own party. Hence, if 


any one examine for himſelf, and dare to avow 


: | | 1 the ” 
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| the refult of bis enquiries in language ſomewhat dif- 
ferent from their creed, he will ſoon feel their re- 
ſentment, and find himſelf on a level as to the right 


of private judgment with. the people in the church 
af England, or the church of Rome -n allowed 


, to think for himſelf at all, 18 on Pa of their — 
reſentment. > 
1 know that many are not aware chat — is che 
cafe, and may be ready to conelude I have no juſt 
grounds for my aſſertions. But, I think, I need 
only appeal to your treatment of me as a ſpecimen 1 
of proof for my remarks ; and ſuch ſimilar princi- 
ples in others are likely to generate the ſame prac- 
tices. The manner in which many diſſenting ſo- 
cieties are formed, and their proceedings towards 
each other, will confirm my obſervations. When 
they have united to worſhip Almighty God in a 
manner different from their own patiſh church, a 
creed is formed which all are bound to ſubſcribe, | 
or have no connection with them; a ſtandard is 
: . Erefted that all muſt come up to, but none grow 
above. Thoſe who may happen to be below it, 
muſt have their mental powers ſtretehed by thoſe 
two powerful engines, compliance and uniformity ; 
. and. if any ſhould, - after a time, grow too high, 
= they muft be-cruſhed by the heavy hand of authos- - 
3 rity, or ſhortened. by that keen ſeparating inſtru- 
ment, called Excommunication, and what this is 
followed with -I leave jou to determine. 

In this way, that which perhaps at firſt origi- 
"nated in a thoughtleſs compliance, in ſome for the 
fake of peace, and was claimed by others only for a 
temporary convenience, by being eſtabliſhed, be- 
gets in one part a ſpirit of intolerance, and in the 
other a ſpirit of ignorance and ſtupidity ; by theſe 
means,. the right of private judgment is loft, and a 
ſpirit of ſuperſtition and perſecution takes place. 


Thus, Yee") you. execrate with your lips the * 
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1 
of a. Pope, you eſtabliſh. by your practice tbe 
very eſſence of Popery, by claiming dominion over 

conſcience, and puniſhing all that refuſe to ſubmit to 
JJ OR En oro boy 
I I conſider all eabliſted creeds as unfcriptural, 
and contrary to the nature of things, and equally 
deſerving. to. be exploded. In this view I would 
reje& the demonſtrations of Locke, as much as the 
dogmas of Athanaſius, the creed of Barclay the 
Quaker, with that of Brown the Anabaptiſt, the 
pureſt, as well as the moſt erroneous of opinions, 
the eſtabliſhment. of my own, as much as yours. 
The reaſon why articles become uſeful in civil ſo- 
eieties is, they have no infallible director. But 
Chriſtians give themſelves up to the Ped as their 
only legiſlator, and Proteſtants profeſs to diſcard 
all human authority: therefore, for them to ſub- 
ſcribe to any human ſyſtems, muſt be quite incon- 
ſiſtent with their profeſſed principles. If I injure 
you in your perſon, your property, or your cha- 
racter, the Almighty has given you a right to re- 
primand me for my conduct, and reſent it with 
lome degree of ſeverity. But if I demand you to 
ſubſcribe to my opinions, and inflict a puniſhment 
on you if you refuſe to comply, I appear to claim 
a power which does not belong to me, and take 
upon me the prerogative of Jehovah. The Al- 
mighty has made a great variety among the ani- 
mal creation, we ſeldom find two exactly alike 
ſo if we look into his rational empire we ſhall fin 
a great diſparity; ſcarcely any two agree, either in 
their height, their countenances, or their capacities. 
And as this is the eaſe, it ſeems as unreaſonable to 
fix an exact ſtandard for their faith, as to demand 
them all to be of an equal mien or ſtature. 
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Mmuch has been ſaid of late about the“ Rights 
of Man; but that peculiar one I have been remark- 
ing above, the Right of private Judgment, is almoſt 
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to hear me with impartiality and candour. In 
what 1 may write, I ſhall endeavour to avoid all 


1 


3 
5 


: 
4 
Ge 


— 


ot 
* 


way 


T 
2 


* 
1 
4 
< 


* 


— 
4 


* 
. 


a . 


* 


+4 


5 * 


4 


£1 
overlooked. As I think you have attempted to 
deprive me of this right, and charge me unjuſtly 
for making my claim of it, I hope you will not be 


_ offended, if 1 make a few farther remarks on its. 


nature and importance. And as there are many 


falſe reports reſpecting my opinions in circulation, 


I judge it neceſſary to make a public declaration 
of my ſentiments ; becauſe, the greater part of you 


have lifted up your hands againſt me without 


knowing any thing of my principles, except by 
rape I 2 myſelf bound in duty to God, 


and from a regard to his cauſe, to give you a rea- 


ſon of the hope chat is in me; and whilſt I ſhall 


* 


ttempt to do it with meekneſs and fear, I wiſh vou | 


* 


* 


perſonal. reflections, and only advance thoſe things 


that appear to have a tendency to eſtabliſh the 
truth. Do you try and e afide all prejudice and 
prepoſſeſſions, and Jer the ſcripture alone influence 
your nderſtandings, and bias your hearts. Ny 
With regard ro the right of priyate judgment, 
we ſeem to hold it more independent than any 
other. We poſſeſs it on ſuch a tenure that none 
can take it from us without our conſent, If one 
attempt to injure my character, another to rob me 


- 


3 


of my property, and a third is determined to take 
away my life — this they may effect, though ever ſo 


contrary to ry will; but if all the men in the 


world combine together to deprive me of this, 


they cannot do it unleſs I am willing; or if I gave 
my conſent to let any one enjoy this right, it is of 
ſuch a nature that none can actually take poſſeſſion 
of it. There is ſcarce any other right but what has 


been purchaſed by money, poſſeſſed by power, and 
enjoyed for a time. But ſubſcribing, or taking of 


oaths to other men's creeds, does not empower them 
FEE cnt os wn rar s - te 
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to produce conviction in the mind, or give them any 
ability to chooſe for another. Other rights may fome- 
times be given up for a time for the ſake. of peace 
= | among our ncighbours, and our own felicity, but we 
cannot part from this without loſs to .ourfelves, and 
being detrimental to others. To ſubfcribe to other 
people's ſentiments as right, without examination, is 
the ready way to confirm our ignorance, and prevent 
all future improvement, With regard to others, 
|. ; whoever you give this right up unto, the Pope, the 
Pteſpytery, or the church, it gives them a ſort of con- 
fequence which does not delong to them, and often. 
puffs them up with pride, till they become cruel and 
Hrannical. Thus, in parting with this privilege, we 
injure ourſelves, and contribute towards the ruin of 
others: * 5 enn = he & 1 3 
It is not always the caſe, that our parting with other 
i valuable, rights 1s any way detrimental to the intereſt 
Wa of religion; but by giving up- this we certainly in- 
| jure the cauſe of Chriſtianity, To bind men to be- 
Fl lieve what they do not underſtand, is a likely ſtep to 
1 | make them hypocrites; and to threaten them with 
penalties, if they diſpute your opinions, is a ready 
Way to produce ſelf-deception. Implicit faith in any f 
human codes tends to ſtupify the mind, and prevent tie 
_exerciſe of our own underſtandings. It renders man 
no better than a machine, and religion ridiculous, be- 
cauſe it commands him to facrifice his reaſon, and 
blindly follow where others may lead him. -Whereas 
free enquiry tends to enlighten the mind, and meli- 
orate the heart. It reſtores. reaſon to its. proper ex- 
erciſe, and brings the man to the foot of his Maker 
for all his information, while it exalts Jehovah on 
„„ PITT Ty OT .. 
It is with peculiar propriety, that the term equality 
may be applied to this right. It belongs to the ſer- 
vant equally with his maſter, to the people with their 
E , fy rr EI 9 e prieſt, 
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an unprofitable ſervant. 
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7 
prieſt, to the uncultivated Indian, with the moſt en- 
lightened philoſopher, to the peaſant in the cottage, 
with the monarch on the throne. No one has an 
higher claim to it than another; all may adopt the 


language of St. Paul, and ſay © 1 was free born.“ It 


is a grant, that all receive at their birth from their 
Creator, and is as laſting as their exiſtence. We 


may give up every other: right without being guilty 
of any crime, but we cannot let this go and remain 


innocent. I am informed, that one is my maſter, even 
Chriſt, and to put any other in his place would be to 


_ diſhonour him. I am, commanded to render. to all 
their dues; but to give vp my. underſtanding to the 


guidance of man in matters of religion, would be to 
rob the Almighty of his ſupreme right. If I yield up 


this, I bury a talent given me by my Maker to oc- 


: 


4 


cupy, and ſhall ſtand chargeable before him for being 


The right of private judgment (in my opinion) 


dought to be more dear to us than any other, becauſe 
it is connected with our happineſs in a future world. 
I may have every thing of a. temporal nature taken 
from me, yet my title to an heavenly inheritance re- 


main inviolable. But if I negle& thinking for myſcif, 


and place my dependence on the opinions of others, I 
ſhall be deceived ; for none can ſtand n my ſtead at 

the tribunal of God, but I muſt appear to anſwer in 
my on perſon. And if I am found at that time deſ- 


titute of perſonal religion, founded om conviction, 


and not merely on education; a religion that I have 


choſen for myſelf, and not merely becauſe others re- 
commended it, I ſhall be like the man who had 
not on a wedding garment, condemned and ſpeech- 
leſs, without excuſe. For “e curſed is man that truſteth 
* in man, and maketh not the Lord his refuge. 
My poſſeſſing theſe views of the right of private judg- 


ment led me to re. examine into my religious opinions. 


> 
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Like too many 8 I had taken ſome things for 
divine truth without examination, and had profeſſed 
and propagated ſome notions, merely on the credit of 
other people, without enquiring. into their evidence 
from ſcripture for myſelf. This conduct I could not 
reconcile with my ' profeſſed tegard to the bible as 
my only rule; I was, therefore, determined to be con- 
ſiſtent, to reject every dodrine that was not confirmed 
by divine - revelation. '” I believe moſt men Who 
have actually made this experiment, have ſeen reaſon 
for ſome revolution to take place in their former ſenti- 
ments; that was, however, the caſe with me. 1 had 
profeſſed: what is generally called Calviniſm, though 
1 never ment to make Calvin, or any other man, my 
oracle. If I am an Arian, Socinian, or Sabellian, it is 
merely accidental. 1 do not recolle& ever having read 
a line in any authors of thofe names, before I changed 
my views, nor had I conſulted any perſon on the ſub 
ject; for any thing that I know, I may ſtand alone in 
my opinions. It is quite immaterial with me by what 
name I am called, provided 1 can prove my principles 
from the bible, and my conduct correſponds with its 
precepts. I am determined to hold no ſentiments, that 
are not fairly contained in divine revelation. On this 
ground it is that I have rejected TYi1itarianiſm, and en- 
braced what I ſuppoſe may be called Vnitamaniſm. Pro- 
bably you may have no doubt but theſe, doctrines are 
perfectly conſiſtent with each other; and therefore 
can confidently maintain them both. But as I cannot 
find any proof of the former, and a full demonſtration . 
of the latter, I conſider myſelf bound to reject it: 


dence, the following remarks are ſubmitted to Four , 

candid conſideration, ' © 

Reſpecting the unity of God; 1 ende we are agreed; : 

all acknowledge thire is but one divine being. Andi when 

1 we * of the unity of God, we mean the moſt 
PHO 0 


and to inform you on what undation I, reſt my evi- | 


tions: the ſame yeſterday, to day, and for ever. 


perfect unity we can conceive of, In mentioning 


other unities, we include the idea of compoſition, as 


when we ſay one man, we mean a being made up of 


various parts, of ſoul and body. But when we ſpeak 
of one God, we ſuppoſe him; to be entirely uncem . 
pounded=—a moſt imple Spirit. Man may retain his uni- 


ty, yer be changed io his ſituation and circumſtances ; 


may have beenſtrong, and now become weak; rich and 
become poor; may be brought from a ſtate of eaſe into 


PW 1 SE 


a ſtate of ſuffering. © But the infinite Jehovah is free 
from all imperfe&ons: time makes no alteration in 
Deity. The ſame oneneſs of nature in man is capable 

of being divided into ſeparate ſubſtances, ſo as to be 
multiplied into ten thouſand ſpecifically different por- 
ſons, and perform different and oppoſite actions. But 
as Deity is one ſimple uncompounded ſpirit, it ſeems © 
as impoſſible that he ſhould be multiplied into a num- 


ber of perſons, as ſeparated into diſtinct parts. Thus 


it appears, that the Lord our God is ane | Zebouab, 
incapable” of compoſition, ſeparation, or multiplica- | 
As Jehovah is a perfect unity, ſo the ſeripture re- 
preſents in him a oneneſs of operation : this nece(-- 
ſarily follows from the oneneſs. of his nature, He is 

ſet forth as he Creator, Preſerver, Governor, and Sa- 
Almighty power, governs it by his wiſdom, redeems, 
and reflores it, when ruined by ſin, through: his Son, 


viour of this world; created and upholds it by hie 


and by his Spirit.” The grand deſign of all is, that he 


may be "glorified, 80 far our views of the Divine 
Being, I tnapine, ate ,,. | 
The difference between us ſeems. to ariſe chiefly ' 


* 


from the means made uſe of for embracing our opi- 


. nions, and the manner of explanation. The meaſures 


that you have purſued to make you ſo confident that” 
you are right appear to be thefe ; to ſet your hands 
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to a ſyſtematical creed, that was made before you 
was born; (that the compilers never underſtood, nor 
after ages could ever make plain) and to bring every 
text of ſcripture to your ſtandard, and then to con- 
clude, that the bible and your articles were perfectly 
harmonious, and then condemn all that differ from 
you as perverters of divine revelation. The way that! 
have proceeded (I think that I may ſay, without 
boaſting) hath been, to compare ſcripture with itſelf, 
and ground my optnions entirely on ſcriptural evi- 
dence.. Some doctrines appear to be much more 
clearly revealed than others; where the {criptures are 
plain and determinate, I do not heſitate to decide 
with confidence; but when J cannot arrive at de- 
monſtration, I ſuſpend my judgment, and wait till 1 
can gain farther ſatisfaction. I wiſh to uſe all proper - 
means to come to the knowledge of the truth. I am 
in ſome meaſure ſenſible, that all ſpiritual underſtand- 
ing of God's word comes from him. I have fought 
many times by prayer to the Almighty for direction, 
whether I have fought aright he on knows. _ 
I ſhall, proceed to ſtate more particularly ſome 
things wherein we differ, and offer a few reaſons why 
I cannot agree with you. In your articles, I think, 
it is aſſerted, and you ſay you believe it, that there 
is but one God, yet that there are three diſtinct and 
equal perſons in this one God.“ I have paid ſome con- 
fiderable attention to this propoſition, with a view to 
know its meaning; and I muſt. acknowledge, if I : 
, abide by an aſſertion of the late Rev, Mr. Hall, of 
Arnſby, in his letter on the Trinity (and I think it 
deſerves to be kept in mind) that we do not pre- 
tend to believe what we have no proper information 
of, nor to underſtand that of TE we have no pro- 
per conception;“ applying this remark to what you 
afirm in your creed, I muſt declare, that I am igno- 
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rant of what you mean; and fo. long as I cannot 
form any diſtinct ideas of your language, it would not 
be poſſible for me to believe it was true. 

I have attempted to underſtand what is meant by a 
perſon, and from what I can learn, it ſignifies an in- 
telligent agent, that has a ſeparate exiſtence of him- 
ſelf, I applied this to three diſtinct perſons in Deity; 
and if there are that number, Ficould not conceive of 
God, but as being three ſpirits, and therefore three 
Gods; For you can no more multiply an individual 
man into àa number of men, than you can one God 
into a number of Gods; for it is as impoſſible to 
make of one man two men, as it is of one God two 
Gods. For if it requires three ſeparate ſubſtances 
among men to conſtitute three perſons, how could 
one indiviſible ſubſtance or eſſence in Deity be three 
different perſons, except you likewiſe divide the na- 
ture? Indeed the foundation of all diſtinct perſonality 
among intelligent agents is founded on their poſſeſ- 
ſing diſtinct and ſeparate natures, as much as the ſpe- 
cific difference of Ponies in natural philoſophy ariſes 
from their being compounded of diſtinct properties; 
and it appears quite as conſiſtent to affirm, and as 
eaſy to prove, that fire, air, and water, are one ele- 
ment, as that a father and ſon are one ſeparate nature, 


and make but one intelligent being. j 
Perhaps you will ſay, “although it requires three 
« ſeparate fubſtances among men to conſtitute three 
« diſtinct perſons, becauſe their natures are finite, it 
may not be ſo in God, whoſe: nature is infinite.“ 
It is acknowledged, that Jehovah is an infinite being; 
and it would be preſumption to ſay we know in every 
thing what he is; yet, I think, we may with propriety _ 
declare, that ſome: properties he cannot poſſeſs. As 
when we ſay God is inſinitely holy, juſt, good, great, 
Kc. we certainly exclude from him every thing of the 
contrary. So when we declare God is one, do not we 
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exclude. every thing which is contrary to that? 
There are thoſe things affirmed of Deity, that prove 
him to be but ene perſon as evident as there is to 
prove that there ever was one perſon in the univerſe. 


He is called à ſpirit, to denote the oneneſs of his na- 
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intelligille. When you declare, that three. perſons, 


Whether you ſtippoſe, that the whole nature of Deity took hold 
of the man Chriſt Jeſus; or whether his nature was divided for a 
time, and a third part of it came down from Heaven, and conſtituted 


the divine perſon of Chriſt, and returned to Heaven, und was united 


pleat uit in number? 


ain to the Divine Being? Wherein you believe their different per- 
Sebalty is manifeſted, and what it is that conſtitutes them one. he. 
ther you think their being ſeparated in their nature, diſunited in their 
operation; or only having merely different names, makes them diſtint᷑t 
rſons, or what it is that makes them a perfect unity being abſo- 
ately indiviũble in nature, perfectly one in action, an infinitely come 
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your language as tropical, figurative, or plain, and is 


it poſſibſe to form. any thing determinate :. Oo not 
you darken counſel by words without knowledge, un- 
derſtanding neither what ye ſay, nor whereof you af- 


firm? As for your believing of it, you © cannot pre- 


e rend to believe. that of which. you haye no proper in- 
«© formation; you might as well ſay you believed 
what a man ſaid, who talked in Latin, though you un- 
derſtood nothing of the language. If I were to tell 


you that Moſes was a prophet, Samuel was a propher, 


and Daniel was a prophet, and yet add, that they were 
not three prophets, but only one prophet : and farther 
declare, that although Moſes. was not Daniel, nor 
Daniel Samuel, yet they were all but one being. 


Were I to talk thus, if you did not brand me with. 


inſanity, you would have reaſon to ſuſpect my ſin- 
cerity, and could hardly credit me, if I ſaid I was in 
earneſt, This reminds me of a remark of Dr. Water- 


land, that religion is the only ſubject in the world, 
wherein a man may diſpute the moſt certain and moſt 


indubitable proofs, and yet be allowed to be in his 
ſenſes.“ Surely, if ever we ought to be explicit in 


our koguage, l is when we are talking with men 
about things of everlaſting importance. 


We no doubt are allowed to uſe words of our own, 


when explaining divine truth, and are not confined to 


mere ſcripture: expreſſions; but I think we are not at 


liberty to make uſe of ſuch as have no determinate 


or one that is not 2% founded in revela- 
The language of an inſpired apoſtle is deſerv- 
ing our attention. Except ye utter by the tongue 
words eaſy to be underſtood, how ſhall it be known 
what is ſpoken ?—for ye ſhall ſpeak into the air. In 
the church I had rather ſpeak five wards with 
1 underſtanding, that by my voice I might teach 
others alſo, than ten thouland words in an unknown 
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exclude every thing which. is contrary to that ?— 


ES 


« the ſenſe he is three. That is, if I underſtand you. 

| however inconſiſtent . your words may appear, you { 
would not have people think they are ſo., % Although 
your language expreſſes three perſons, in your hearts 
you have no ſuch meaning. I know not what views 
others may have of your language, I cannot make it 
intelligille. When you declare, that three. perſons, 
and, the man Chrift Jeſus, are the ons ſelf exiſtent 
Jehovah, I cannot think you either know uh you 
mean, or believe what. you fay*. Allow vou all the 
modes of interpretation in the ſchools. Conſider 
Whether you füppoſe, that the whole nature of Deity took hold 
of the man Chrift Jeſus; or whether his nature was divided for a 
time, and a third part of it came down from Heaven, and conſtituted 


the divine perfon of Chriſt, and returned to Heaven, und was united 
2 to the Divine Being? Wherein you believe their different per- 


nalty is manifeſted, and what it is that conſtitutes them one. he 
ther you think their being ſeparated in their nature, difunited in their 

© operation; or only having merely different names, makes them diftin&& 
| perſons, or what it is that makes them a perfect unity - being abſo- 
| Ertel indiviſible in nature, perfectly one in action, an infinitely com- 
pleat uit in number? : 0 7 
8 | your 
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your language as tropical, figurative, or plain, and is 
it poſſibſe to form, any thing determinate : Do not 
you darken counſel by words without knowledge, un- 
derſtanding neither What ye ſay, nor whereof you af- 
firm? As for your believing of it, you © cannot pre- 

<« tend to believe. that of which you have no proper in- 
« formation; you might as well ſay. you believed 
what a man ſaid, who talked in Latin, though you un- 


4% 


derſtood nothing of the language, If I were to tell 
you that Moſes was a prophet, Samuel was a prophet, 
and Daniel was a prophet, and yet add, that they were 
not three prophets, but only one prophet : and farther 
declare, that although Moſes. was not Daniel, nor 
Daniel Samuel, yet they were all but one being. 

Were I to talk thus, if you did not brand me with 

inſanity, you would have reaſon to ſuſpect my ſin- 
cerity, and could hardly credit me, if I faid I was in 
earneſt. This reminds me of a remark of Dr. Water- 
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land, that © religion is the only ſubject in the world, 
wherein a man may diſpute the moſt certain and moſt. 
indubirable proofs, and yet be allowed to be in his 
ſenſes.“ Surely, if ever we ought to be explicit in 
our language, it is when we are talking with men 
about things of everlaſting importanee. | 
We no doubt are allowed to uſe words of our own, 
when explaining divine truth, and are not confined to 
mere ſcripture: expreſſions; but I think we ate not at 
liberty to make uſe of ſuch as have no de terminate 
meaning, or one that is not 2 founded in revela- 
tion. The language of an inſpired apoſtle is deſerv - 


ing our attention. Except ye utter by the tongue 
words eaſy to be underſtood, how ſhall it be known 
what is ſpoken? for ye ſhall ſpeak into the air. In 
the church I had rather ſpeak five words wich 
my. underſtanding, that by my voice I might teach 
others alſo, than ten thouland words in an unknown 
tongue. ee nn, 


9 3 
— J 


© Although | 


- 1 9 . * . 
„ : 


Although you are fo very confident there are three 
perſons in Deity, you will not pretend, to ſay, that 
the evidence from ſcripture is quite ſo eier as that 
for the unity of God. If you compare the number of 
- paſſages in favour of both, you muſt acknowledge 
that thete are more than an hundred that expreſſes 
the latter to one that declares the former; and not 
only the far greater number which expreſs the diyine 
unity, but paſſages that are much plainer to be under- 
- ſtood, and more determinate in their meaning. In- 
deed, I do not recollect any one of you ever ſaying 
that the Doctrine of a Frinity of perſons were fully ex- 
preſſed in plain words in all the bible, only you believed 
x was implied. But implication at beſt is but doubt- 
ful ground to build upon, and hath often proved a 
fangy foundation. When a paſſage is not decided on 
any ſubject, each one is at liberty of draw his own 
inference; but if other paſſages are more expreſſive, 
and tend to illuſtrate «thoſe which are obſcure, -.the 
weight of the evidence, and ſtrength of 'our faith, 
ought to be grounded on thoſe which are moſt plain 
and perſpicuous, and not on thoſe which are doubt- 
ful. This is an acknowledged rule of interpretation 
by all; and if applied to this doctrine would ſerve as 
a clue to lead us into the truth, and eſtabliſh our 
minds. We certainly have no right to /ay a text has 
this or any other meaning, unleſs it is plainly aſſerted, 
or we can prove it was the deſign of the writer. There- 
fore, till you produce better evidence for the Doctrine 
of the Trinity than doubtful ſuppoſitions, and uncer- 
tain conjectures, I muſt ſuſpend my judgment, and 
withold my aſſent. For whatever it is that ſupports 


your opinions, my confidence is exactly in propor» 
% ᷣĩᷣ . ͤ 
Mhen a tune is ſet to muſic, and there are diſcord- 
ant ſounds, a good ear will perceive that ſome parts 
are out of place, all is not in perfect uniſon. One 
„„ peculiar 


| 9310 
peculiar criterion whereby to determine what is divine 
truth, is its being perfectly harmonious. If any part of 
our ſyſtem does not accord with the reſt, we may de- 
pend upon it ſomething is wrong. You would wiſh 
to be thought advocates for the divine unity as much as 
myſelf; but have you examined whether you can ſup- 
port it conſiſtentiy with the exiſtence of three diſtinct 
perſons? From what I have ever heard from you, I 
have been perſuaded you cannot without dividing his 
nature. If we ever believe there are three diſtinct 
perſons in Deity, ought we not to have ſome ideas 
wherein that diſtinction conſiſts, or elſe how can 1 
prove but it is merely imaginary? If I aſſert, that 
fire, air, and water, are three ſeparate elements, or 
that Peter, James, and John, are three diſtinct per- 
ſons —it is underſtood that I have evidence of their 
being ſo. If God is, as you ſometimes acknowledge, 
a ſpirit, only one nature, eſſenee or being, he cannot, 
according to the known meaning of language, be 
more than one perſon; but if God the Son as a ſepa- 
rate perſon from the Father took hold of the human 
nature, that would prove that the eſſence of God was 
divided; and if the Holy Ghoſt is another perſon 
from the Father and Son, it muſt follow that there are 
three Gods. If you would be conſiſtent with your- 
ſelves, it appears that you muſt give up the unity, or 
the trinity; for they neceſſarily deſtroy each other. 
For if there are three perſons, is it not abſurd to ſay 
there is but one ?—and if there is but one there appears 
the ſame abſurdity in ſaying there are three. If the 
Father is the whole of Deity, the Son and Spirit are only 
names of the ſame being, and their perſonality be- 
comes a perfect nullity, a mere figment of your ima- 
ginations. Notwithſtanding you conſider your” doc- 
trine of ſuch importance as to excite your greateſt zeal 
in its defence, and your ſevere reſentment againſt all 
who reject it; yet, I think, it will appear, when exa- 
9 | i ' mined, 
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defend and propagate their tenets.“ 


1 


mined F to be. a mere ſtrife about words, to the 
ſubverting of the hearers.“ Indeed this has been 


the caſe with all eſabliſbments; their penal ſtatutes 


have been pointed againſt thoſe who refuſed to 
ſubmit to ſome of their ſuperſtitious. rites, or em- 
YTrace their abſtruſe theories. Had they impoſed 
ſome plan intereſting principles, or inforeed ſome 
plain moral practices, by penal laws, there might have 
en ſome excuſe for their conduct. But as if they 


would prove, they had no authority from God, nor 
meant to promote his cauſe, they have always impoſed 
ſomething of their own inventing, and this has led 


them to make uſe, of ſuch inzquizous weapons to 
That your contention for your creed is merely 
about words has appeared to me, from obſer ing the 
manner you carry on your worſhip. To be conſiſtent 
Trinitarians you ought always to addreſs God in the 
plural; for 7 you addreſs him in the ſingular (accord- 
ing to your own doctrine) you call upon a falſe God, 


or only on a third part of che true. But this is not 


the caſe, for. the greater part of your devotion is to 
one perſon, I believe if you were to uſe the plural, 


many more people would be aware of your abſur- 
dities. When you conſult the ſentiments of your 


hearts, and leave out the dogmas of your creed, you 


addreſs God, as Chriſt commanded, ia his name. To 


be ſure you generally take care to bring in towards 


Divine truth does dot ſtand in need of ſuch aſſiſtance, but has 
that within itſelf, if it were allowed to appear in its natzve femplicity, 
that would prove victorious. Such helps only ſerve to retard its pro- 


greſs. But if we would with to ſueceed in promoting human tra- 


ditions, it ſeems neceſſary to call in the aid of the civil magiſtrates, to 
fix by law, what cannot be ſupported by reaſon or ſcripture ; or apply 
to a convocation of Biſhops to form into an infallible creed, t 
which cannot ſtand upon any other foundation; and inflict ſame 


levere penalties on all that will not ſacrifice their reaſon and ſcripture 
wt ſubſcribe to it. 8 


1 


tlie 
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the cloſe, your form of ſound wordt, I. ſuppoſe to 
Keep up your character for orthodoxy, though it 
ſeems to be with as much meaning, and as well 
underſtood as our Pariſh Clerk, when he repeats 
every Sunday, As it was in the beginning, is now, 
and ever ſhall be, &c.“ To divide Deity into different 
perſons appears to have no foundation in ſcripture or 
reaſon,” but quite contrary to both; and not only ſo, 
but to favour of the heathen Mytbslogy, which had 
Gods many, and Lords many. But to us there is but 
one God the Father, of whom are all things and we. 
Jo hear che potive manner in which you main- 
tain your doctrine, we might be ready to conclude 
vou had ocular demonſtration, as clear as Nebu- 
chadnezzar had that-there were four perſons walking in 
the fiery furnace; or Peter, of three perſons on the 
mount of transfiguration. And from the ſtrong tone of 
aſſurance with which you propheſy of the motives, and 
divine on the fate of thoſe who- differ from you, we 
might be tempted to think you were as infallible as 


© _ Eliſha, who diſcerned the motive and foretold the fate of 


his ſervant Gehazi. But cill you produce better evidence 
of your ſentiments, I cannot think myſelf bound to 
1yubmit to your claims, but conſider. you as fallible. 
Indeed it appears evident to me, that if you lay aſide 
the jargon of the ſchools, and the dogmas of ſuper- 

ſtition, and attend to the voice of reaſon and revela- 
tion, you will find no foundation for the doctrine of 
a Trinity of perſons in one God. ' On the ſame 


ground that we reject tranſubſtantiation, or any other 


human doctrine, it appears that we oughr to reje& 
this. And on the ſame principle that we embrace the 
Bible as the word of God, we ought to receive the 
_ doctrine of the divine unity. If we take the ſcriptures 
as our rule of faith in one thing, we ought in all, 
becauſe we conſider it as a perfe# code; and hy the 
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farne reaſon that we reje& one man's opinions as 


law, we ought to reject all, becauſe to yield ever ſo 
little to any, is to rob Jehovah of his faprems 
authority. | ER | 5 | 

Having made theſe few remarks on the. Trinity, I 
mtreat your attention to ſome further obſervations or ' 
the perſonality of the Holy Ghoſt. weren the 
Ipirit of God being a diſtinct perſon from the Father, 
there feems not to be the leaſt appearance of ir in the 


Bible. A perfon, as I before obſerved, is an intelli- - 


gent agent that has a ſeparate exiſtence from all 


* 1 

8 
* 
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others. The very mention of two perfons, both 
ipirits, if people pay any regard to their words, deſtroys 
the unity of God. I remember it was ſaid of the noted. 
Mr. Holoway the magnetizer, that he cured difeaſes by 
pure intellect, by his ſpirit ; yer I do not recollect any 
of his admirers ſaying, that becauſe he could remove 


E_ - diſorders by his fpirit, he and his ſpirit were wo 
perſons. Indeed were people to talk half. ſo abſurdly 


about any thing elſe as they do about religion they 
would ſoon be deſpiſed ; but religion gives a fort of 
- fandtion tro ſome of the abſurdeſt theories in the 
World, and this ſeems to be the only reaſon to account 


for their riſe and continuance. | 

It feems to be a common mode of ſpeech in ſcrip- 
tore to perfonify 2 variety of things, and if we were 
to argue from that, we might prove that moſt of the 
creation were perſons, becaule they are called upon to 


- witneſs for God, &c. So all the Attributes in Deity, 


bis Power, Wiſdom, Mercy, &c. are ſer forth in the 


ſame flite. And the feverat actions of the mind, and 
graces of the heart, are repreſented in the ſame 
manner, but nobody ever thought faith, hope, 


love, &e. ſo many perſons in man. Likewiſe when 


Hod is ſaid to fend, to give, pour out his fpitit, &c. 


and to teach, quicken, ' breathe upon, lead by 


his fpirit; does it not evidently mean God exerting 
Hh A 5 | his 
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his power to produce theſe effects according to his 
nature? beeauſe he being a ſpirit, muſt operate in a 
ſpiritual manner, or by his ſpirit, if at all. When 
the word is uſed figuratively, it appears to ſignify the 

ſame thing: ſo we are ſaid to be born of the ſpirit, 
do be ſanctified, ſealed, have the ſpirit as a witneſs, 

earneſt, &c. all which ſeems to ſet forth God's 
exerting his Almighty power on the mind, and not 
another perſon as you ſuppoſe. 

That the Apoſtles and our Lord underſtood it in 
this light appears plain, and likewiſe that they never 
thought about the ſchoolmen's notion of a third 
perſon. By the Holy Ghoſt: being ſent or given, 


evidently ſignifies God's extraordinary, and miracu- | _ 


lous operations to confirm the Mefſiab's coming, and 
ſpread the goſpel in the world. It was ſaid that the 
Holy Ghoſt was not yet given, becauſe Chriſt was not 
yet glorified. . And ſome who believed had not heard 
whether there were any Holy Ghoſt, that is, the gift _ 
of working miracles, which was afterwards proved. 
For when Paul had laid his hands on them, the Holy 
Ghoſt came on them, and they ſpake with tongues 
and propheſied. And while Peter was preaching, the 
Holy Ghoſt fell on the hearers, as on them at the be- 
ginning, and they began to propheſy, Theſe gifts were 
particularly foretold in the antient prophets as the 
peculiar privilege of the time of the Meſiab, and it 
thall come to paſs in thoſe days, I will pour out my 


ſpirit on all fleſh, and your ſons and your daughters =Y 


ſhall propheſy.” Chriſt juſt before his aſcenſion com- 
manded his diſciples that they ſhould not depart from 

Jeruſalem, but wait for the promiſe of the Father, 
and ſays to them, ye ſhall receive power after that the 
Holy Ghoſt is come upon you. How exactly did 
the event on the memorable day of Pentecoſt anſwer 
to theſe predictions? Being all with one accord in 
one place, they were all filled with the Holy Ghoſt 
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r began to > ſpeak with tongues: And the people 
were atoniſhed, as many as were with Peter, becauſe 
on the Gentiles were poured out the gifts of the Holy 
Ghoſt, Thus giving the Holy Ghoſt: evidently 
appears to be a glorious difplay of Jehovah's power 


(and not giving or ſending another perſon, as you 


have imagined} in Ks mand and PROPS. the- 


3 Sofpel of Chriſt. 


When the ſpirit of God is faid to be grieved, &c. 
does it not mean the fame as when the Iraelites pro- 
yoked the ſpirit of Moſes, that is provoked him. 
When I provoked or vexed any one of your ſpirits 
= my conduct, I did not provoke ſome other perſon. 

hen St. Paul aſſerts, That none knoweth the 
things of a man, but the ſpirit of a many nor the 
things of God, but the ſpirit of God,” _ he not 
eonvey this idea, that as man can only] judge of his. 
own actions, ſo God only knows hiinſelf? St. Luke 
ems to prove, that by the Holy Ghoſt is meant 
nothing but the exertion of the power of God. When 
ſpeaking of the miraculous coneeption of Chriſt he 
fays; The Holy Ghoſt came upon her, and the 
power of the higheſt overſhadowed her. Chriſt 
_ himſelf appears to put this matter out of all donbt, 
and makes it evident to every unprejudiced mind that 
the Holy Ghoſt is not a perſon, except by the #nzer 
of God we underſtand a perſon: thus he expreſſes 
himſelf, If I by the ſpirit of God, or as the fame 
action is related in another paſſage, by the finger of 
God caſt. out Devils, meaning by the power of God, 
there is any thing determinate in his language. 
Therefore if we attend to the plain expreſs teflimo- 
nies of ſcripture, or even our own ideas of Deity,” I 


think we muſt give up the diſtin@ perſonality of the 


Spirit, and chat n nothing was ever deſigned through all 

the Bible to conyey any ſuch doctrine. Although 

there 4 are reines of — aſcribed to the 
iprrit, 


13 

Tris it is the ſame one God or perſon which worketh 
all in all. | 5 | 

Theſe thoughts on the Holy Ghoſt, Brethren, I 
leave with you impartially to conſider, and ſhall 
proceed to make ſome remarks on the Lord Jeſus 
Chriſt, The greater part of the New Teſtament 
relates to him, and particularly deſcribes his perſon, 
his offices and his work, He is there repreſented as 
endowed. with wonderful power, performing extra- 
ordinary actions; and as bearing grand and honourable 
titles; and no wonder, when we conlider the great 
things he accompliſhed. It was an aſtoniſhing work 
that Moſes was 'inſtrumental in effecting for the 
Iſrachites in bringing them out of the land of Egypt; 
as likewiſe Joſhua, in deſtroying the Canaanites, and 
leading the ſame people to take poſſeſſion of the pro- 
miſed land. But Jeſus executed a far greater work 
chan theſe. Moſes and Joſhua, though they had 

many difficulties to encounter and hardfhips to 
_ endure, were not called to ſacrifice their lives for their 
followers : but the Son of God, after he had fpent his 
life in labour and ſorrow, actually laid it down for 
his people, and in dying laid a foundation for their 
deliverance, ſpoiled - principalities and powers, was 
made more than a conqueror, rarſed from the dead, 
and exalted to the right hand of God, as a proof that 
he had finiſhed the work he was commiſſioned of his 
Father to perform. He ſtill lives in Heaven in his 
exalted ſtate to execute the grand plan of redemption, 
- till the whole is finiſhed; and when this work is 
compleated he will give up that delegated power, 
domiaion and dignity, which he received from God 
above all creatures, and ever remain in ſubjection to 
Deity; and God himſelf, for whoſe glory all things 
were created, ſhall be all in all. „„ 
Asgthe work of Jeſus far exceeded that of Moſes 
or I Wu Raphael, or Gabriel, ſo his name and 
OS fs „ en 
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character outſhines theirs. Every jnſtrument that God 
employs for the good of mankind is entitled to a 
degzee of reſpect; the Iſraelites would regard their 
ſeveral deliverers according to their merit, and the 
favours they received from their hands. Bur the Lord 


Jeſus being intruſted with the moſt important con- 
cerns, the ſalvation of ſouls; and having executed 
what he had undertaken, is certainly entitled to 
peculiar dignity and honour. When the Angels 
announced his appearance into the world they gave 
him this -appellation, Jeſus the Saviour, to denote 
the great concerns he was ſent upon, ſalvation ; and 
after his reſurrettion he was exalted as a Prince and a 
King to reign over the church of God. God made 
- him head over all things in Heaven and Earth, gave 
4 him a name abo every name, and commanded every 
being in Heaven and Earth to bow to him, to ac- 
knowledge him Lord to the glory of God the Father. 
And we find the inhabitants of Heaven in obedience 
to the commands of Jehovah, extolling the great 
Redeemer. And they ſung a new ſong, faying, thou 
art worthy, for thou waſt ſlain and haſt redeemed us to 
God by thy blood, Worthy is the Lamb that was 
lain to receive power, and riches, and wiſdom, and 
ſtrength, and honour, and glory, and bleſſing. And 
he is called by thoſe grand appellations, King of 
Kings and Lord of Lords; and eee God, 18 ſet 
forth the nature of his office and the grandeur of 
his perſon, 
© The epithets Lord and God appear to be uſed in 
fſcripture to ſignify peculiar dignity, and 8 
and are applied to two eſſentially diſtinct beings : 

genera], to denote the ſelf. exiſtent God; but in Gs 
Places to perſons exalted in office, as Magiſtrates, 
Princes or Judges, fee, Ex, xxii. 28. Pf, Ixxxii. 1. 
kin X. 35, The principal thing that diſtinguiſhes 
him who is God by Ys from them who are Gods 


by 
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by office is, that the firſt poſſeſſes all his power and 
dignity in himſelf, whereas that of the others is 
wholly derived. It appears impoſſible that he who 
is the infinite God by nature, ſhould be capable of 
placing any dependence, or deſiring any aſſiſtance, 
or having an additional dignity conferred on kim by 
another; becauſe of his ſupremacy. But on the other 
hand, whatever dignity any being may be exalted 
unto; or however extenſive his power; ſtill as it is 
Wholly derived, he is an eſſentially diſtinct being from 
%% Cr 5 „„ 
By this rule it ſeems eaſy to prove whether the 
Lord Jeſus Chriſt is the eternal God. If I am not 
miſtaken, this is a certain criterion to determine this 
diſputed point. For if the ſcripture declares that he 
performed all his works by his own inherent power, 
it will prone that he is the ſelf- exiſtent God, But if 
the word of God plainly and repeatedly affirms, that 
all the power that he poſſeſſed, .and all the great 
things which he accompliſhed was through a derived 


power; from anotker being that he calls his God, 


and the God of all mankind, is it contrary to reaſon 
or revelation to conclude he is only a God by office? 
I muſt acknowledge I think it is not: however, if 
you think it is, only make it appear, and I will give 
up my concluſian, and own I was miſtaken. fa 
Only abſerve to try this doctrine by the ſame rule, 

and eſtabliſh it on the ſame principles that you do 

every other opinion that you receive from the Bible; 
by plain teſtimonies, and according to the general 
deſign of rhe writers. You will allow that it is no 
difficult matter to pretend to prove any ſentiment by 
the mere ſound of words, 'although quite contrary to 
the ſenſe of the writer; by this means the ſcriptures 
have been made to ſpeak the moſt extravagant things. 
It appears that on this ground your confidence 1s 
built. There are a few figurative and detached paſ- 
fages that ſeem to ſpeak your ſentiments, and on 


> 


„ 


theſe you continually dwell, without conſidering 
- what other part of God's word declares againſt them, 
or what is the general meaning of the writer; and 
this makes you conclude with ſuch poſitivity. that 
you muſt be right, and all others who differ from you 
are embracing damnable bereſies. Whereas if you 
took the contrary method, which you ozght to do, 
(and certainly do, reſpeQting other revealed truths), 
FLonſider the general import of revelation, and enquire | 
impartially into its contents; if you did not fee. ſuf- 
ficient evidence to reject your former tenets, I am cer- 
tain you would have reaſon to abate in your confidence, 
and not be quite ſo ſevere in your cenſures of others. 
Is proceed to obſerve that the word God, according 
to the Hebrew way of ſpeaking,*fays the learned 
F. Edwards, is uſed in ſcripture to magnify and augment 


mt the ſignification, and ſet forth the greatneſs or excel- 


lency of a thing. So the New Teſtament, ſays he, 
abounds with Hebrewiſms, though written in Greek, 
As I do not underſtand theſe languages, I leave the 
learned to determine how far the above criticiſms will 
apply to Jeſus Chriſt, When Jehovah ſaid unto 
Moſes, I will make thee a God unto Pharaoh, he 
"conferred on him a peculiar dignity, and endowed him 
with extraordinary power; and had the Egyptians ex- 
claimed when they ſaw the wonders that he wrought, 
this is God with us, or called him by the name of 
God; or if the people of Iſrael, after he had delivered 
them from their enemies, and ſtood between God 
and them as their mediator, had given him the title 
of God their Saviour; would it have proved that he 
was. really God, or that the people ever believed 
him to be ſo, whilſt he fepeatedly declared that his 

power was wholly derived? I think we may conclude. 
without heſitation the contrary. So when the Lord 
Jeſus Chriſt is repreſented, as controuling the ele- 

ments, healing diſeaſes, caſting out Devils, raiſing 

the dead, &c, not through any inherent power of his 

F W 
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own, but wholly by the power of another, as St. Peter 
affirms that he was a man approved of God 
among them by miracles, and wonders and ſigns, 
which. God did by bim; have we not the ſame reaſon 
to infer: that he was a diftin& being from God as 
evidently as Moſes? If language has the fame 
meaning at one time as another, 1t appears to me 
this muſt be our concluſion. . 

Probably you will ſay with many others, that when 
Chriſt is ſpoken of as inferior to the Father it only 
reſpects his human nature; but in this, as in many 
more of your aſſertions, you do not appear quite con- 
ſiſtent with yourſelves, or with divine revelation. 
Fou will recolle& what you maintain, that the man 


Chriſt Jeſus never had a perſonal ſubſiſtance of his 


own, but always ſubſiſted in the divine nature, and 
thus conſtituted one divine perſon. Now if the 
human nature never ſubſiſted out of the divine, it 
appears that union muſt render it impoſſible that he 
ſhould ever be in a ſtate of weakneſs. The greater 
muſt include the leſs. The Godhead in the manhood 
muſt be every way ſuperior. The Son of God muſt 
poſſeſs an infinite ability in himſelf to execute the 
work of redemption. But if Chriſt himſelf is to be 
credited this was not the caſe, for he declares that the 
Son himſelf could do nothing, but that it was the 
Father (not the Son) as God which dwelt in him and 
did the works, Chriſt ſays his diſciples knew that all 
things that thou (ſpeaking of his Father) haſt given 
me are of thee, though many of his followers have 
denyed it, and declare that he poſſeſſed them from 
eternity. To aſſert as you do, that when Chriſt ſays 
he did not know the Day of Judgment, that his 
Father was greater than all, &c. he only meant his 
humanity, appears to be a wretched prevarication in 
regard to ſcripture. If we are allowed to take ſuch 
meaſures with the language of the Bible, it muſt 4 
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che alk unmeaning book in the at: N — 

that Chriſt was but one perſon, therefore all his 
actions muſt be the actions of that one perſon, and 
what the divine oracles affirm of him, muſt determine 
whether his perſon was human or divine. When we 
ay that a man did ſuch things of himſelf, does it not 


imply his perſon, and nor merely Fs body, &c. 


The ſcriptures. are quite filent about the human na- 
ture of Chriſt merely being in a ſtate of weakneſs 
and dependence, but ſpeaks of the Son himſelf 
that could do nothing, &c. offered. himſelf ro God, 

he $imſeif purged our {ins and is ſet at the right band 
of God; the Son Simſelf ſhall be ſubject to him. 

There appears as much reaſon and ſcripture to prove 


chat Chriſt was an human perſon as that he was a par- 


_ taker of human nature; and that his nature was 
wholly divine, as thit he was a divine perſon. If 
we attend to the language of inſpiration, we ſhall find 
that his whole perſon was entirely dependent; and that 
all his power, dominion, and — was derived 
from his Father. 
As the learned Dr. Witſius remark, God could 
have ſo ſupported the human nature, though not 
perſonally. united to himſelf, by his divine power, as 
to render it capable of enduring and conquering all 
manner of ſorrows... Yes, not only the judicious 
| Witfivs grants this, but divine revelation proves that 
it was actually the ſtate of Chriſt's perſon. 
God ſays of him, “ Behold my ſervant whom I | 
uphold ; mine arm ſhall ſtrengthen him; he ſhall 
ſtand and feed in the ftrength of the Lord his God. 
The ſpirit of the Lord ſhall reſt upon him, and ſhall 
make him of quick underſtanding in the fear of the 
Lord, &c.”. Chriſt himſelf declares that he was 
- wholly in a ſtate of dependence; and do not we 
_ ought to credit what he ſays? I came not of myſelf 
to do mine Own will, but to do the will of him th 
| ; ak 
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"ſent me. He offered up ſtrong cries and tears unto 


him that was able to ſave him from death, and was 


heard in that he feared, recommended bimſelf to 
God. An Angel was ſent to ſtrengthen him. Had 
he life in himſelf and power to lay down his life? 1 
live, ſays he, by the Father; as he hath life in himſelf fo 
hath he given me to have life in myſelf, and hath given 
me commandment or authority to lay it down. Was 
he poſſeſſed of power over all things, and had a king- 
dom, dominion and glory ? It was given him of God. 
Had he the gift of prophecy, and did he know the 
thoughts? It was the revelation that God gave unto him. 
Is Chriſt to judge the world? He is the man that God 
hath appointed, to whom all judgment is committed. 
In fine, whatever he did and ſaid, and is ſtill ac- 
compliſhing, is repreſented as done entirely by the 
power of another, by that being that he calls upon as 
the only true God. Judge, brethren, if theſe expreſſions 


do not make it appear that Chriſt was not the eternal 
and independent Jehovah |! | | 


Perhaps you. will ſtill reply, “ theſe things are true 
only of his humanity, and ten thouſand proofs of his 
humanity do not diſprove his divinity.” To this I 
might aniwer by ſaying, that ten thouſand aſſertions 
that a man, a creature, and God an infinite being 
make but one perſon, da not prove it to be fo, 
You will acknowledge that humanity was never turned 
into Deity, but remains eternally diftint. And if we 
_ conſider what Jehovah is, it will appear that they are 
us diſtinct in their perſons as in their natures. When 
we ſpeak of the Almighty it becomes us to be very 
cautious what we ſay, left we miſrepreſent him. As 
we know ſo little of his being, and mode of exiſtence, 
we ought to be governed entirely by what he has re- 
vealed of himſelf. God is @ ſpirit, This expreſſes his 
ſpirituality and unity; but if the human nature of 
Chriſt is united to this divine being ſo as to make but 
COMES one 
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one divine perſon, muſt not Deity be a compound of 
mind and matter ? Yes, if Jeſus Chriſt, who conſiſted 
of ficſh and blood, is ſo joined to an infinite God, as 
£0 be the ſef-ſame being, Jehovah will appear to be 
a compoſition of matter and ſpirit, like unto man. 
1 is made known as an all- perfect being, in- 
pable of addition or diminution; yet if at the birth 
of Chriſt his human nature was taken into Deity and 
made one divine perſon, ſomething was added to him 


. Which he had not before. For whatever the advocates 


> 


for Chriſt's pre- exiſtence ſuppoſe him to be before 
his birth, there certainly was ſome addition to that 

ſon who was mediator, and purchaſed the church 
with his blood, when he was born; this makes it 
appear that he could not be God, becauſe God is 
unchangeable. As God is ſelf exiſtent, ſo he is incapable 
of being united with any other, a moſt ſimple, pure 
intelligence. As chemiſts have ſome ſpirits. that will 
not mix with any other, ſo God, being a pure ſpiritual | 
nature, cannot be united to that which is contrary ſo 
as to be one. Whatever Jehovah; may do by or in 


any creature, it appears that he muſt remain diſtinct 


from all, both in nature and perſon; therefore 
although Chriſt is nearer a union to Deity than any 
other creature, yet he muſt remain a diſtinct being; 
and as Jehovah is incapable of being united, ſo 


likewiſe of being multiplied; but if the perſon of 
Chrift is added to God, he muſt be more than one in 


number, contrary to our Lord's declaration, The 
Lord thy God is one Lord.” Thus it evidently appears 
that the perſon of Chriſt and the perſon of God are 
united fo as to make but one being, in nothing, except 
the one being infinite and the other fintte forms the 


union. 

The Lord Teſus Chriſt being called the Wiſdom, 
the Power, the Mercy, or the Word of God, ſeems 
to denote, | that he 1 is the medium through which theſe 

| = properties 7 


1 
properties or attributes of Deity are Exerciſed; f 
reſtoring man to the favour and enjoyment of his 
Maker, and not a divine perfon; any more chan the 
ſame properties being aſcribed to man, would prove 


that he was more perſons than one. Infinite wiſddomm 


purpoſed or ordained the Lord Jeſus. Chriſt as a 
lamb without blemiſh to take away ſin. Almighty 
E executes through Chriſt what infinite wiſdom 

ad: contrived, Boundleſs mercy pours down all 
ſpiritual bleſſings in his name; and the glorious plan 
is made known in God's word. There appears to be 
a peculiar propriety in Jeſus Chriſt being called the 
Word of God. As our words are the indexes of our 

hearts, and the means we make uſe of in interpreting 
our minds to others; fo Chrift is the only medium, 
or interpreter, through which God reveals his wil to 


us. + Chriſt is the ſubſtance of divine revelation z the 
centre where all the lines meet. Whether Jehovah 


Proclaims his grace to Few or Gentile, Barbarian, 
Scythian, bond or free, Chriſt is all in all, the only 


mediator God hath provided for the whole world, 


the grand promiſe made to the fathers, actually ac- 


compliſhed at the birth of Chriſt, made fleſh; further 


confirmed by being raiſed from the dead and placed at 
the right hand' of God, and'to be the executer of all 
God's promiſes made to the heathen world. What- 


ever St. John meant by the word it appears evident 


to me that he did not mean the eternal God, becauſe 
what he ſays of the word cannot be affirmed of Deity. 
God had given his word to Abraham (and this word 


was God himſelf) that he ſhould have a Son, and at 


the birth of Itaac the word was made fleſh, the pro- 
miſe was actually fulfilled ; now God was no more 


made fleſh at the birth of Chriſt than at the birth of 


| Iſaac; in both ceſes it was abſolutely impoſſible. 
What the apoſtle further declares of the word, after 


/ 
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it was made fleſn, proves that he did not conſider it as 
Jehovah, as much as Abraham's calling Iſaac his Son 
roves he was not Abraham. For when he beheld - 
nis glory it was not that of the eternal God, but of 
the only begotten of the Father, which appears to 
imply, that whatever dignity might be conferred on 
him, that he was a creature formed by the Almighty., 
And as this is Chriſt's general name, it ſeems impaſibis, 
if we will lay aſide prejudice, to conceive of him as 
the ſame being as his Father. I do not think you are 
able to invent language more abſurd, than when you 
ſay that Father and Son are both of the ſame age, the 
ſame (ſubſtance, and are only one being 
; When the Apoſtle affirms that he who was rich 
became poor, he does not ſeem to refer to what Chriſt 
was before he was born, but ſets him forth as our 
example while in this world. Chriſt was rich, not in 
. worldly riches, but as being made heir. of all tbings; 
received a name by inheritance (not by nature) above 
Angels: all things were committed into his hands for 
the good of his church. It pleaſed the Father that 
in him ſhould all fulneſs dwell; all power was given 
him in Heaven and Earth; and he that commanded. 
one fiſh to bring him a piece of money, could have 
ordered ten thouſand to have done the ſame. He 
could have appeared in greater ſtile and grandeur. 
than any being in the univerſe, could have prayed 
the Father to have ſent legions of Angels to have 
been his attendants, and delivered him from agony. 
and diſgrace : but he choſe to appear in a mean and 
ſuffering ſtate, to ſer us an example, and teach. us 
that his kingdom. was not of this world. He did 
not conſult his own eaſe but acted wholly for our 
good, and commanded us to follow his ſteps. That 
this is the Apoſtle's meaning appears evident, for it ii 
as eaſy to conceive or prove, that God could become 
ö , © evicked, 
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wicked, as either weak or poor. For Ag power 
is as far from. weakneſs, as Infinite, Purity is from. a 
wickedneſs. 

The mentioning Chriſt being equal with God, Mar 
claiming the ſame honour, conveys. the idea that he 
was not the ſame being, as evidently as ſaying, one 
ſtar differeth from another, proves there were more 
ſtars. than one. When Chriſt is faid to be the image 
of God, it ſuppoſes that they are two ſeparate beings, ' 
for we never talk of an image being a repreſentation. 

of itſelf. Adam being created in the image of God 
was an evidence of his being a diſtinct being from 
Deity, and has not the language the ſame meaning Tx 
when applied to Chriſt ? When Jeſus claims to be Þ} 
honoured as the Father, he aſſigns à reaſon for it; | 
juſt as an ambaſſador at a foreign court in the name of 
his royal maſter... I am come in my Father's name, | 
not to do mine own ill, but the will of him thar ſent 
N me. I can w do nothing, as J hear I peak, 
- and the works that I do hear witneſs of me that the 
Father hath ſent me. fende he could fay-with pro- 
priety; He that honoureth me honoureth him that 
ſent me, and he that deſpiſeth me deſpiſeth him that 
ſent me, and commands all men to honour che Son 
even as they honour the Father, not becauſe he is the 
ſame God, but, becauſe God hath in theſe laſt days 
ſpoken to us by his Son; and the works that he per- 
formed proved his divine miſſion, and eſtabliſhed his 
authority ſufficient to claim their ſubjection to his 
laws, as if delivered from the mouth of God himſelf, 
When Chriſt ſays, I and my Father are one, he 
evidently does not mean a oneneſs of number or 
nature; but a unity of deſign, or oneneſs of heart. 
Only let him interpret his own language, and he will 
explain his meaning. It is a oneneſs in the {ame /en/e 
that his father, his diſciples and he are one, and there- 
fore cannot be. the ſame oneneſs of Hence that you 


have 
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have thoughtleſsly imagined. That they may be one, 
= as chou Father art in me and I in thee that they maß 
4 be one in us. That they may be one even as we are 
one. I in thee and thou in me that they may be 
made perfect in one. Keep through thy name thoſe 
whom thou haſt given me, that they may be one as 
we are one. | | ; Me | — 
| To aſſert, as you confidently do that Chriſt may act 
„in ſubordination to his Father in office and capacity, 
and yet be the ſame one God, ſeems to me a perver- 
Jon of language. It is the ſame as ſaying, that which 
is abſolutely indiviſible may be ſeparated, or that being 
that is every way infinite, may yet in ſome things be 
Nite. WET 85 . | „ 2 
Hle that can believe it, let him believe it, for 1 
cannot! I grant a man may ſuſtain different offices 
that are not oppoſite, and yet remain the ſame one 
being; he may be ſervant to his Majeſty, maſter in 
a. family, and ſurety for a friend; but the offices of 
Chriſt and the character of God are ſo very contrary, 
that it appears impoſſible to reconeile them without 
conſidering that they are two diſfini beings. Are at. 
maſter and ſervant, furety and creditor, advocate and 
judge, mediator and accuſer, father and ſon, eſſentially 
two: tis ſtrange to talk of a ſervant being maſter to 
himſelf, or a ſon to be father to himſelf, &c. Some 
of you have ſervants and you ſend them on a meſſage, 
is the meſſenger and he that ſent him one? Chriſt is 
God's ſervant and is always in ſubjection to him, 
therefore cannot be the ſame being. Others of you 
have had ſureties that have kindly defrayed their debts, 
and ſatisfied their creditors ; but was not their ſurety 
and their creditor conſidered as two ſeparate beings ? 
Chriſt is our ſurety and God is our creditor ; Chriſt 
has paid our debts to the Father as our creditor, which 
pProves he is not the ſame. A breach hath been made 
between ſome perſons and their neighbour, an actual 
. | _ . ſeparation 
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Eparation hath taken place. A friend to both hath 
acted the part of a mediator, and ſucceeded to bring 
them together again; but do not jou think the 
mediator a diſtin& being from both parties. There 
is one God and one mediator between God and man, 
the man Chriſt Jeſus. Sin has made a breach between 
us and God; Chriſt has ſtepped in as our mediator, 
has actually made up the breach between us, and 
brought about a reconciliation. Now is it not 
evident that Chriſt is no more the God who was 
offended, than the man who had tranſgreſſed, but a 
middle perſon between them both, that each party 
approves of?“ Tou have many of you ſons; but 
were you ever heard to ſay, or can you believe it if 
any one were to declare it unto you; that any of your 
ſons were of the ſame age, eſſence, and the ſame being 
as yourſelves? Chriſt is ſtiled the Son of God, by 
himſelf, his apoſtles, and his Father. If you allow 
that words have any meaning; do not theſe prove 
that Chriſt is not the eternal ſelf-exiſtent Jehovah ?' 
If they do not, can you find any language to prove 
that there ever was two beings in the univerſe? I 
muſt acknowledge that I am compelled from the force 
of evidence to ſay, that T think you cannot. I 
If what the ſcripture declares of the Lord Jeſus 
Chriſt, is not a full demonſtration that he is a diſtinct 
being from Deity ; I do not think you can prove any 
one doctrine which you embrace. from divine reve- 
lation. Suppoſe it was required of you to. prove 
Chriſt's reſurrection, there are three things that you 
might alledge as an evidence; one would be plain and 
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Fave not ſeveral of you vines in your gardens, and there is ſome. 
kind of union between you and your vines; but I ſuppoſe that you 
never conſidered your vines as partaking of the ſame nature, and was 
one with yourſelves. Chriſt is the true vine, God, his father, is the 
huſbandman, the planter,” and owner of the vine. And are they not 
repreſented as diſtinct in their nature and perſon, as the tree and its 
proprietor ? R | | 


— 
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expreſs teſtimonies, another might be, the deſign of 
the writer, and a third probably you would ſuggeſt, 
was the poſitivity of the writers, or the determinate 
ſenſe of the words, and that they could have uo other 
meaning. What if the enquirer ſhould ſay, theſe are 
no evidences? The reply that 1 ſhould think he 
deſerved, and which I think I may juſtly apply to you 
reſpecting the doctrine J have been vindicating is, If 
they believe not Moſes and the Prophets, neither will 
they be perſuaded; though one roſe from the dead. 
Is it not rather extraordinary, that if Chriſt was the 
eternal Jehovah, and our believing that of ſuch great 
importance as you repreſent it, he himſelf ſhould not 
in any one paſlage plainly. and abſolutely aſſert it? 
Is not this a _—_ that he did not lay that ſtreſss 
on it which many of his foliowers have done? He 
was often aſked who he was, and by what authority 
he acted; and does not appear reſerved, but frankly 
acknowledges, that he was the Meſſiah, the ſent of 
God. He plainly told them that his doctrine was 
not his own, and that he could not do or ſay any 
thing of himſelf; but his Father that dwelt in him 
did the works. When he was charged with being or 
making himſelf God, he ſeems to dem it, and fays 
that he himſelf could do nothing. At that time when 
they charged him with blaſphemy for making himſelf 
God; he could not ſo much as have the name ; 
although from the dignity of his office he was entitled 
to it more than any of thoſe earthly Princes who were > 
called Gods. For ſays he, if it was lawful for them 
to be addreſſed in ſuch a ſtile who were a little exalted 
In office above the common people ; what crime can. 
it be in me to call myſelf the Son of God; for 1 have 
proved by the works I have performed that I am 
ſanctified and ſet apart to an higher office, and ſent to 
reign over a much larger empire than any before me. 
It appears evident that Jeſus Chriſt never taught your 
2+ "2 | | Foy GE 5 doctrine, 
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doctrine, nor is there any proof that either he or his 
Apoſtles ever excluded from their ſocieties, or 
anathematized any one for not believing he was God. 
Allowing the Bible to be the revealed will of God 
to man, and the only ſure guide tò eternal happineſs, 
can we ever ſuppoſe that our everlaſting ſalvation 
depends on our believing a ſet of abſtruſe and unin- 
telligible terms? Such a ſentiment would certainly 
reflect diſhonour on its author, and tend to make 
men think that ſuch a religion could not be of much 
importance. or that he never deſigned we ſhould 
underſtand it. But would not this be contrary to his 
own declarations, when he informs us, © that his 
word is ſo plain that he who runs may read,” and ſo 


eaſy to be underſtood, that a way-faring man, though. 


a fool, cannot err therein? When you ſer up your 
Opinions as the only criterion of divine truth, and 
curſe all that will not receive them as #»fallible; I 
would take upon me to enquire, by what authority 
ye do theſe rhings, and who gave you ſuch authority? 


did you receive it from Heaven or of men? If you 


received it from Heaven, only ſhew your credentials 
and I will embrace your opinions; but if you received 


it from men, I conſider their authority as unjuſt, and 
their deciſions as fa/l;ble, and that 1 am under 


the divine ſtandard. 19 10 os 


When you reflect and ſeriouſly conſider, what the 
ſcripture affirms concerning the Lord Jeſus Chriſt; 


the manner and defign of his coming into the world, 
not of himſelf to do his own will; but was fitted and 


_ ſent of God to glorify him: The way he executed 
his work; not by any inherent power of his own, 


but entirely by the power of his Father: and likewiſe 
the place he will accupy in Heaven, not to reign as 
the eternal God, but to give up his delegated Power, 
and himſelf remain in ſubjeFion to Febevah. And 
. b 2 0 
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farther attend to the great number of texts that plainly 
and poſitively aſſert the independency, all- ſufficiency, 

and unity of God, (and you will remember that it is- 
not a unity of nature in a Trinity of perſons, but a 
unity of perſon, there is one God the Father who is 
the only true God; and the God and Father of our 
Lord Jeſus Chriſt as well as the God and Father of 
all mankind.) When we compare theſe things toge- 
ther, if they do not prove that Chriſt is not the 
Eternal Jehovah, I think they ought to have ſome 
weight with every ſerious re ; not becauſe they are 
the reaſonings of a fallible man; but becauſe they 
are confirmed by the general tenor of divine re- 
velation. If theſe things are not ſufficient to demand 
you to reject your former notions, 1 think they 
claim at leaſt your impartial examination, If the 
evidence againſt your ſentiments is not ſo clear as to 
ſhake your confidence, conſider if it is not enough to- 
make you milder in your cenſures of others. If 
what I have ſaid do not demonſtrate that you are 
miſtaken in your principles, and is not ſufficient to 
bring you to acknowledge you are in an error; will 
it not prove that you are not quite free from prejudice, 
and too ſevere againſt thoſe who differ from you 2: 
If I have not proved that my preſent ſentiments are 
* agreeable to the word of God ; can you prove that 
your treatment. of me and them is warranted by that 
unerring rule,.. when you. have 8 damnation: 
on me and my opinions? Theſe are queſtions I leave 
with you impartially to weigh before that God 
who is to be your and. my Judge, and who only: 
TV , 5 
Had I believed half thoſe tremendous: curſes you 
have pronounced againſt me to be true, I muſt long. 
before this have ſunk into deſpair; but reading a- 
Paſſage in Mr. Fuller's letters has afforded me a 
Sleam of hope under all your dreadful. woes. Port 


* 
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he, We comfort ourſelves in theſe matters with this, 
that the thoughts of creatures un- inſpired by God are 
liable to miſtake.“ Happy intelligence this indeed to 
me in my ſituation; ; ad not met with ſomething 


like it, who can tell d have been the con- 
ſequence of your terrible mations? And as I 
Have no doubt but it is true, Mr. Fuller is entitled to 
my thanks for the information; and whether- you 
think he may deſerve yours or not, I would recom- 
mend the paſſage to your attention. As it is granted 


both of us may err, ſhould not this caution vs againſt 


too great poſitivity, eſpecially where our evidence is 
dubious, and make us willing to re-examine our 


principles. All men are fallible ; ſhould not this 


teach us to renounce all human ſyſtems, and ground 
our opinions ſolely on the infallible word. We are 
all liable to miſtakes ;”” ought not this to make us 


aſhamed of a cenforious ſpirit, and teach us to 
exerciſe forbearance towards each other. Is it ſo, 


that, “ we are all liable to miſtake,” then notwith- 
ſtanding your great confidence, it is poſſible you may 
be miſtaken and I may be right. Comfortable thought 
to one under the ſentence of hereticks; after all your 
menacing language, your repeated anathemas may 
be reverſed into bleſſings! _ E 
Although 1 cannot think that you are altogether 


right in your ſpirit, or juſtifiable in your conduct 


reſpecting your treatment of me and my ſentiments; 


yet there is one thing which may be alledged in your * 


| favour, and although it may not free you from all 
blame, it will ſerve as a plea to leſſen your cri- 


minality; I mean, that which Mr. Fuller brought to 


extenuate the conduct of Calvin, in his ſevere treat- 
ment of Servetus, © that it was the error of the age.” 
Happy would it have been for mankind, if that bane= 
ful error had been buried with that generation. . But 
2 little acquaintance with Trinitarians in the preſent 


9 day, 
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day, will juſtify any one in applying this remark unto 
them. But there appears more reaſon in applying: 
the remark unto Calvin than to you, becauſe. he did 
not profeſs to allow the right of private judgment, 


but was an advocate for national eſtabliſnments 


therefore, although it might have ſome conſiderable- 


Id 


weight to leſſen the crime of Calvin, becauſe of his 
ſituation, it cannot be expected to have ſo much with. .. 
ou, on account of, your greater advantages; for- 
e that knows his maſter's will, and does it not, muſt 
deſerve the moſt ſtripes! N 
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When I aſſert chat I think your conduct culpable 
in your treatment of me, I would not be underſtood 
that I meant it ſo of you all. No, I believe there 
are ſome among you, like Joſhva and Saleb, f 
another ſpirit, and would have ſaid, if they might 
have been allowed to ſpeak, Do not procęggꝗ with ſuch 


ſeverity, leſt ye be found fighting againſf God. Bur. 
it is the many amongſt you chat are defcribed in 


Mr. Fuller's eighth letter, that I conſider deſerving 
reproof. Thus he expreſſes himſelf, There are, it 


is acknowledged, many inſtances of a want of can- 


dour and benevolence amongſt ug, over Which it 


becomes us to lament. This is the;caſe. eſpecially 


among thoſe who have imbibed a ſet of principles 


without examination, and ſeem determined to ahi qe 
by them right or wrong. The zeal of ſuch people 
in ſupport of a ſyſtem, (which is generally in pro- 
portion to their ignorance of it, and of the true 
grounds on which it reſts] will carry them into almoſt” 
any meaſures to gain à point,” The many ſuch 


amongſt you, brethren, I would addteſs in the language 


of the Apoſtle; Your glorying is not good; puige 


out therefore the old leaven that ye may be a new. 


lump, as ye are unleavened; for whilſt there are hg: 


. perſons of this character among you, it is nat likely . 5 


that you ſhould be free from bigotry and perſecution-. 


For 


1 


- 


W. a 


. 5 1 


— 


* 
,v 


For while people will receive ſentiments without 
examination, they are ſure to deſend them without 


. reaſon. Whether Mr. Fuller deſigned the above 


remark as particularly ſuitable to you as well as 
Trinitarians in general, I know not; but I think 
Nathan's words to David were not more applicable 
when he ſaid, Thou art the mann 
Yau ſay, that you allow to all the right of private. 
Judgment only act according to your profeſſed. prin- 
ciples, that will be the beſt proof that you underſtand 
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for themſelves, until you have actually made the 


them, and to evince to others their benign influence. 1 
Do not de too ſevere on thoſe who may have thought 


experiment: in making the trial many have been 


brought to acknowledge they have been miſtaken. 
Whilſt you cenſure ſome for making uſe of their 
eee e revelation, be careful not to con- 
given them by their Creator. I have acted from a 
Fall conviction that my preſent ſentiments are founded 
on divine truth. To the law and to the teſtimony 1 
_ would appeal; I ſuppoſe that you have no objection. 
to have your opinions tried by: that infallible rule; 
although our premiſes are alike, yet our concluſions 
may vary; but we ſhould remember that our con- 
cluſions are on a level in point of law, that is, both 
the inferences of fallille men; and however confident 
each of us may be that we ate right, they, Whoſe 
ſentiments accord neareſt: the divine oracles, deſerve 
the pre- eminence. I have no worſe opinion of you 
becauſe in all things you may not agree with me; I 
claim no dominion over your -cotiſciences, or autho-—- 


- 


rity to demand you to embrace my doctrine; I only i 


dieſire the whole truth may be fully known, and 

each one's character and principles have juſtice done 
them; this I have a right to demand: bus this 
can never be obtained, except we lay aſide all undue 3 


demn thoſe ho only uſe their reaſon for the purpoſes | 
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prepoſſeſſions, and diligently perſevere in the path of 
%% ne n 
Thus I have written to you my thoughts on this 
ſubject without reſerve. As I conſidered myſelf 
writing to brethren, I have not ſtudied accuracy of 
expreſſion, or ſublimity of ſtile: indeed you well 
know that I am deſtitute of qualifications for ſuch 
' purpoſes, and therefore will be ready to make all due 
allowance for thoſe defects. If I have dropped any 
expreſſions that may juſtly offend any one, it was not 
my intention. Here I thought of concluding my 
Letter; but lately hearing you offer ſome reaſons for 
your opinions, I hope you will not take it unfriendly 
if 1 make a few further remarks as a reply. As you 
have not multiplied your reaſons to any great length 
J intend not to give you occaſion to complain of 
prolixity. . 5 e 
One principal reaſon that I have heard you advance 
for your tenets is, © That fin being an infinite evil, 
muſt require an infinite ſatisfaction, and therefore 
nothing leſs than a perſon of infinite dignity could 
give validity to the atonement.” This reaſoning has 
no weight but upon the ſuppoſition, that God requires 
an infinite ſatisfaction for thoſe he intends to ſave, 
E which I think cannot be proved. As God has no 
where revealed it in his word, I do not know that 
we have any right to conclude that it is ſo. When we 
conyerſe about the wnſearchables of Deity, we ought 
to be careful not to diſhonour his perfections. The. 
only ſafe and certain path to the haven of truth, is 
to fteer within the bounds of revelation, It is often 
found much eaſier to hold faſt to our old opinions than 
to prove their authenticity: yea it is no uncommon . 
caſe, for thoſe perſons to maintain the ſtrongelt 
confidence who have the leaſt evidence. Whatever 
pretences you may have for your credulity, you can 
have no right to impoſe your ſentiments upon others 
a” 


A 


1 


SE 2 1 © „ 

without examination, and however confident yay 

may have been that they are conſonant to the divine 
rule, if I can prove that they are contrary to that 
. infallible ſtandard, I conſider myſelf juſtifiable in 
rejecting them. The following remarks I ſubmit to 
your impartial conſideration. „% he ate 
Conſidering the Being againſt whom fin is com- 
mitted, it is as evident to me that fin is an infinite evil, 
as that there is any evil in fin at all; becauſe it 1s. 
trampling on infinite authority, abuſing infinite good-. 
neſs, and violating infinite obligations. But the 
queſtion is not what ſin deſerves, but what God. 
requires to exalt the dignity of his government whilſt 
he diſplays the riches of his grace? So far from the 


ſcripture deciding that the dignity of Chriſt as God. 


| cake validity-to the atonement; it declares. that his 
dignity was conferred upon him as a reward after he 
had finiſhed his work. And let it be obſerved that it 
was not a dignity conferred on his manhood. by God. 
the Son, but a dignity conferred on him by the 
Father: not a dignity he had laid aſide and afterwards 
reaſſumed, but a dignity he never poſſeſſed before. 
That Jeſus Chriſt had. ſome additional glory granted 
unto him by Jehovah, after his reſurrection, all muſt. 
acknowledge, and a dignity and glory on his whole 
perſon as mediator appears evident. That ſame Jeſus 
whom ye crucified- hath God made both Lord and 
. Chriſt; him hath God exalted, and given him a 
name above every name. For we ſee Jeſus, who was 
made a little lower than the Angels, for the ſufferings. 
of death crowned with glory and honour. The God 
of our Fathers hath glorified his Son Jeſus. God 
gave him glory when he raiſed him from the dead, 
and made” him head over all. thikgs, gave him a 
kingdom, dominion and glory. Thus it appears, 
that as Chriſt increaſed in wiſdom and-favour while 
here wth God and man, fo his perſon was afterward 
| es . exalted 
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exalted above all others to ſit at God's right hand, 
as a token of peculiar dignity and diſtinction. This 
appears to prove that Chriſt was not the infinite God, 
becauſe if ever ſo little is added to any being of a 
natural or moral kind, it proves that being was not 
infinite beforfe. FCC 
Tou ſuppoſe that the Deity and atonement of 
Chriſt ſtand or fall together; and that thoſe who have 
rejected the former have generally abandoned the 
latter. I do not know what ground you may have 
for your conjectures, but I muſt beg leave to differ 
from you in my opinions: ſo far from thinking that 
the Deity and atonement of Chriſt ſupport each 
- other, it appears to me that the eſtabliſhment of the 
former neceſſarily deſtroys the latter. That if Chriſt 
is the infinite God it is abſolutely impoſſible that he 
ſhould make atonement. Conſider what is the 
meaning of an atonement: does it not imply a 
making reparation or ſatisfaction to another as an 
acknowledgment that we have unjuſtly offended him? 
if the perſon js an upright man the nature of the 
atonement may be left with him, he is fure ta 
require that which is conſiſtent with equity. Sin is 
an evil which deſerves puniſhment from the perſon 
againſt whom it is committed. Now if I bear the 
puniſhment due to my own fins J muſt fuffer, and 
if another undertakes to expiate in my ſtead he muſt 
undergo the ſame. It is evident from ſcripture that 
the per/on of Chriſt ſuffered ; indeed I ſuppoſe you 
always thought ſo, but were not aware that your 
ſcheme rendered it impefſible. Whatever dignity was 
conferred on Chriſt he always appears a diſtinct perſon 
from Deity. Though he is our great high prieft, be 
is this man who offered himſelf to God: when con- 
fidered in his union with Deity, and the fword of 
- juſtice pointed againſt him, it is the man (not the 
God) that is God's fellow. So *tis the fame * 
| | Du wha 
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_ who thought it no robbery to be equal with God in 
his office as God's meſſenger, that actually became 
obedient unto death, and that God afterwards exalted 
to his right hand. Thus the mediator appears to 
be repreſented through the whole Bible, as a diſtinct 
being from Jehovah, and the validity of his atone- 
-- © ment to ariſe from divine appointment. Indeed it 
appears as eaſy to prove that God could die, as that 
he could in any ſenſe ſuffer. For a being poſſeſſed 
of infinite happineſs could as ſoon become miſerable 
2 ene. 
1 It will farther appear that the Deity of Chriſt does 
not ſupport the atonement, becauſe the foundation of 
that appears to reſt entirely on his diſtinct and perſonal 
bumanity. If we take the Bible account of the nature 
and neceſſity of an atonement, we ſhall find this 
abundantly eſtabliſned. Man, by violating the laws 
of his Maker, brought a diſgrace upon that nature 
which the Almighty had ſtamped with his awn moral 
6 image. That which God made the maſterpiece of 
? this lower Creation, fin has ſo defaced: as to render it 
deſpicable in the ſight of all holy beings, unfit for 
the ſervice and enjoyment. of his Creator: God was 
determined to reſtore a part of this ruined ſtructure 
to its original beauty; and deſigned Jeſus Chriſt to be 
the pattern and repairer of man's moral frame, there- 
fore muſt be like unte bis brethren, only without fins ' 
be made under the law, that his obedience might be - 
the obedjence of a human perſon in our ſtead; and 
thereby ſtamp an excellency on that nature which 
Jehovah originally made holy. But this was not 
ſufficient, God did nat only require obedience, but 
that the offender ſhould be puniſhed. Death was the 
wages of ſin ; therefore the perſon that was capable 
of making atonement muſt ſuffer and die. God 
appointed Jeſus Chrilt as a proper perſon, and accepted 
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nis voluntary ſacrifice in our behalf. Thus the 
Captain of our ſalvation was not perfect as God, but 
made perfect through ſuffering. God teſtified his 
approbation of Chriſt by raiſing him from the dead 
be 50 placing him at his own right hand, and he there 
continues to act as our advocate and interceſſor with 
the Father. Thus the ground of his fitneſs for his 
mediatorial work is repreſented as ariſing from his 
diſtinct perſonality from Deity “? _ 


As a farther confirmation: of the diſtin& perſonality of Chriſt 
from God, and an evidence that the dignity of Jeſus is not conſidered 
as the ground bf the efficacy of his merits on our behalf will 
appear, if we obſerve the manner how thefe bleſſings became ours, 
and the fource from whence they ſpring. It is entirely through 
Chriſt as their channel, but from the Father as their fountain. 
Chriſt being given, conſtituted and accepted of God, is the ſcripture 
round of our encouragement to come to God for all in his name. 
Is Chriſt repreſented hy $76 our ſins? it is becauſe God made him 
fin for us. It is by his ſtripes that we are healed, and through his 
poverty (not his dignity) that we are made rich. He is made of God 
unto us, wiſdom, righteouſneſs, ſanctification, and redemption. The 
ſubſtance of NG miniſtration is God's being in Chriſt reconciling 
the world unto himſelf. And this is the foundation of thofe indefinite 
' Proclamations that the ambaſſadors of the Prince of Peace are com- 
miſſioned to deliver to all mankind; beſeeching them to return to 
| God ay their Creator, Governor, and Friend, through the only 
mediation of Jeſus Chriſt. As we are directed to look to God through 
Chriſt for all we ſtand in need of; ſo we are taught to acknowledge 


God as their or7gin and give him all the Glory as the ultimate end. 


Hence ſays the Apoſtle, © Bleſſed be. the God and Father of our 
Lord Fefus Chriſt, who hath bleſſed us with all ſpiritual bleſſings in 
him.“ God fo loved the world that he gave his only begotten Son, 
and with him all other things. All things are of God who * 
reconciled us to himſelf. by Jeſus Chriſt, to the praiſe and glory 
His grace, who hath made us accepted in the beloved; unto him be 
glory in the Churches by Jeſus Chriſt. And when we are commanded 
to acknowledge Chriſt to be Lord, becauſe of that dignity and domi- 
nion God hath confered upon him, it is to the glory of God the Father. 
And when he will give up the kingdom to the Father, it is that God 
may be all in all. Thus it appears that the doctrine of atonement is 
eſtabliſhed on a firm bas, without the conſideration of Chriſt's 
divinity, and the whole of his fitneſs on the part of God ariſes from 
God's deſignation, and approbation of him for his work; and his 
- entire ſuitableneſs to us, becauſe of his perſonal humanity. This 
appears to be the general idea of the doctrine of atonement, 1 — 
"HL 5 f ; pO being 
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That God has appointed Jeſus, Chriſt you muſt 
acknowledge, becauſe the ſcriptures are ſo ve 
expreſs to prove this; he glorified not himſelf in 
taking on him the office of prieſthood, but was called 
of God as was Aaron, and was faithful to him that 
appointed him, as was Moſes. For you to declare that 
ſuch an appointment is not ſufficient, appears very 
unbecoming. And to maintain, as you do, that God's 
appointing the Lord Jeſus Chriſt to make atonement 
is not fit in the nature of things, is like a Jew- 
objecting to the various appointments. under the - 
Moſaic diſpenſation, becauſe he might have-concewed 
tomewhat elſe would have ſuited better. It cannot 
be deemed any thing better, than ſetting up your own 
wiſdom above that of Fehovah, and declaring you 
are wiſer than him. Whatever pretences you may 
have for ſuch conduct, I do not think you are worthy 
of imitation: and however conſequential you may 
conſider ſuch principles, I believe they ought to be 
rejected by every friend to chriſtianity. To ſay thar 
an infinitely happy being (that. God is allowed to be) 
muſt ſuffer and become miſerable to make his creatures 
happy, would be to ſuppoſe. that ſin was ſomethiag 
that had dominion over the Almighty. And for you 
to aſſert that one infinite perſon or being demanded 
' fatisfaction- for ſin, and another infinite perſon or 
being undertook and rendered him ſatisfaction, and 
yet maintain that there is but one 1njinzte being, is ſuck. 
an abſurdity, that we ſhould think it hardly poſſible, 
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being in all things like unto his brethren,. is touched with the feeling 
of their infirmines, and knows how to ſuccour them that are © Ont vg 
His finiſbing his work entitles him to his, reward with God, and his 
5 exaltation at the Father's right hand inſures the future ſucceſs of 
| his kingdom in the world, and the continual prevalency of his inter- 
eeſſion with the Father is an encouragement” for us under all our 
trials to look up to God, and expect all Funolies through his glorious- 
name, and by thefe means that the mediator may be exalted in his. 
office, and God may be. glorified finally. | SAS 


LF 


— 


. . 
if it was not repeatedly ſounded in our ears, for any 
man to maintain: But wonders never ceaſe 
That God does not. conſider the atonement of 
Chriſt as an infinite price appears probable from the 
conſideration of the effects it produces. We may 
expect the effects to correſpond with the cauſe from 


whence they proceed: if it is an infinite ſatisfaction 


in-itfelf, it muſt remove all penal effects of fin from 
thofe who are intereſted in it. For a righteous God 
would not receive a payment equal to the debt, and 
afterwards make a claim on the debtor for a part. 
But ate not the afflictions of the godly chaſtiſements 
lor their ſins, and an evidence that all penal evil 1s 
not taken away? therefore a proof that the ſatisfaction 


God hath received is not conſidered by him of infinite 


value. Beſides, would it not follow, that if the 
Almighty has received an infinite atonement for the 
fins of men, all muſt be eventually ſaved, or the 
character of Jehovah cannot be cleared from injuſtice. 
1 will explain my meaning by the following ſup . 
poſition: You have ten debtors, that owe you ten 
thouſand pounds; you make your demand and they 


refuſe to pay; you immediately threaten to put them 


in priſon, if they do not diſcharge the whole debt: 


a kind friend ſteps in and defrays the uttermoſt far- 
thing; you therefore have no more demand upon 

them; all are fully acquitted on the principles of 
equity, and you muſt be an unjuſt man if you im- 


priſon any one of them. 


Leet us apply this to the caſe before us. Sin we 


allow is an infinite evil, and the ſin of all the world 


is no more thau inſinite; now if Chriſt paid an infinite 
ſatisfaction, muſt he not have diſcharged the whole 
debt. The payment exactly anſwers to the demand 


of the creditor. One infinite fully balances againſt 


the other: infinite merit muſt be fully proportionate 10 


ir finite demerit. Therefore if God has received an 
9 i infinite 
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„„ 
infinĩte ſatisfaction for ſin, not an individual of Adam's 
race can he puniſhed, but muſt all partake of the 
bleſſings of ſalvation. A righteous God will not 
caſt any into the priſon of Hell for a debt, which he 
has received a full diſcharge from the hands of our 
ſurety. If I do not miſ-repreſent your ſentiments, 
(and miſ-repreſentation is not my aim) you muſt 
embrace the doctrine of #niverſal ſalvation, or give 
up the doctrine of infinite ſatisfattion. 3 
Another reaſon that you have given for your 

doctrine that I would remark is, that it is the only 
ſpring of all moral obedience, and to give it up would 
be to lay a foundation to encourage licentious 
practices. If this is true, I would ſay, never give 
it up, but abide by it till the day of your death Bur 


one reaſon why I reject your doctrine is, becauſe I 


think it has a contrary tendency; one of us therefore 
ruſt be miſtaken. You well know that the morality 
of a man's life is not always a proof of the ſoundneſs 
of his creed; he may on the whole be an upright 
man, who holds many erroneous opinions; and 
another may maintain the pref ſentiments who walks 

in the moſt ungodly practices. The queſtion feems 
to be, what are the natural conſequences of the 
doctrine itſelf. Let an ungodly man be taught this 
ſentiment, that God has received an infinite ſatif- 
faction for the fin of man; will he not have reaſon to 
conclude that he ſhall never be puniſhed for it? muſt ' 
he not draw this inference if he reaſons at all? would 
not ſuch conclufions harden him in ſin, and encourage 
him to think he might commit every kind of wicked 
neſs with impunity? I would not be thought to 
ſuppoſe that you make this uſe. of the doctrine, for! 
believe there are many doctrines that good people 


maintain at the ſame time that they are not aware of ©: 


their natural conſequence, which if they did they would 
abhor. There is one thing in particular which the 
e e | 5 New 
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Ne Teſtament holds forth as a motive to n 


that your doctrine appears to ſet entirely aſide that 
18, Chrilt's example. His perſonal humanity is the only 


There is only one more reaſon that you thre 


< SANs that T ſhall notice at this time and though 

I have oſten heard it repeated, 1 think it is the feebleſt 

that was ever invented. To be ſure by ſome it is 
conſidered as the corner ſtone of the building, and 


by others as their only foundation. However let it 


belong to what part of the ſuperſtructure it will, I 
do not know why! it ſhould paſs without examination: 
- the import of it is as follows: We do not pretend 
to know or underſtand any thing about the doQtrine 
of the Trinity, it is @ profound myſtery yet we are 
_ bound to believe and maintain it. May F aſk upon 
what authority your faith is founded ;* or how you 
can prove you are not building on the ſand? 1 hope 
"0 1 thus you do not mean to countenance all 
tnole 
in tlie profeſſing world: it is on this ground that the 
Alle oriſt eſtab lies his fancies, and the Enthuſiaſt 
his reams. I am perſuaded much hurt hath been done 


abſurd things which have been lain to religion 


to religion this way: by ſuch means the ſupetſtitious. 
have been deceived, and the Infidel bardefed, whilſt 
rhe progreſs of true religion has been retarded: Our 


EQ -"ireligiag is a reaſonable ſervice; and wWe are called to 
give a reaſon of the hope that is in us. But ve muſt 
Ungqerſtand what is the fundation of dur hope, or we 
c cannot give any reaſon Why we believe. 
There are two-extremes we ſhould de bares t to 
1 esch reſpecting our reaſon; never tõ exalt it above 
reve lation, nor neglect to make uſe of it in forming 
1 per emge TAE: MAW 0 0 lead us into the 
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foundation on which his example can have any force, 

wa Bi if he was a divine perſon there appears ho more 

propriety in commanding us to imitate dir, that there 
Il does to command us to make a world. * 


* 
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gulph of infidelity ; and the other will take us into 
the road to deluſion. Theſe are two dangerous 
whirlpools, where numbers have been plunged to riſe 
no more; but where the former hath buried its thou- 
ſands; I think the latter hath its ten thouſands. People 
are much more eaſily impoſed upon by myſteries than 

by reaſon. Myſtery is an addreſs to the paſſions, or 
rather a lind to the mind, but reaſon is an addreſs to 
the conſcience and the heart. Hence it is that ſome 
preachers have been admired when nobody could 
underftand them, when others have been deſpiſed 
while enforcing the plain duties of chriſtianity. ,.-. «- 
Bie it remembered, that faith and reaſon are not 
oppoſite, but ſerve:to confirm and; ſtrengthen the 
teſtimony of each other. Divine faith is the evidence 
(not the myſtery) of things not ſeen with the cor- 
poreal eye. A tame credulity has been very hurtful 
to mankind; but in nothing ſo much as in matters 
of religion. In many caſes it may be immaterial 
whether a thing be true or falſe, whether I credit it 
or not; but a miſtake: here may be of great conſe- 
quence, ſo great, that he that believeth ſhall be 
ſaved, and he that believeth not ſhall be damned.“ 
There ſeems to be no poſſibility of the exereiſe of the 
leaſt degree of faith without evidence. Tis true, 
many ſay they believe without enquiring for proof. 
But it does not deſerve the name of faith, but pre- 
Jumption. 1 © cannot believe that of which I have 
no information.” There may be many things 
myſterious when we have no doubt of their exiſtence; 
but faith is not founded on their my/feriouſmeſs, but 
on the evidence produced of their reality. By faith 1 
underſtand that the world was made out of nothing; 
my belief reſts on divine teſtimony. But if you inſiſt 
on my telling you how the Almighty created air, 
re and water, you demand more than I can poſſibly 
perform, becauſe I have no evidence; the whole is 
3 . a myſtery. 
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a: en Where myſtery is e the Randefng 
pf faith, eicher in Philoſophy or T A Out and 
religion are in danger of being loſt. F e 
1 believe that Deity dwells in the man ChtiſbJeſus 
in a myſterious manner, in ſuch a way that he does not 
in any other being; and my faith reſts on divine 
deſtimony. Chriſt informs me that the Father (not 
God the Son) dwells in him, and doth the works. 

mow the Sele declares that in him dwells (not one 
of the perſons in Deity) but all the fullneſs of the 
Godhead. And in conſequence of this union between 
_ Chriſt and God, Chrilt is every way fitted to execute 
the truſt repoſed in him. But you require me to k ho -]] 
how Deity and humanity are united; you ſay you are 
certain that the union is of ſuch a nature that it makes 
them one diſtin& perſon or being, and that this divine 
being! is the one eternal God. Nom when you demand 
me to believe this, I examine jaro: the ſcriptures for 
my confirmation; and if I take them for my guide, 

I can find no evidence there for your dottrine, but 
they appear to prove the contrary. The Bible poſia 
: tively declares that they partake of two diſtinct 
natures, ſuſtain two eſſentially diſtinct characters, and 
are called two diſtinct perſons, one human anct the 
other divine. One God the Father of all, and one 

Lord Jeſus the Son of rhe Father; one Jehovah! and 
the man that is God's fellow; the only true God and 


the man that he hath exalted at his right! hand; one 


_ God ard one mediator between God and man; the 
wn Chriſt: Jeſus. On theſe teſtimonies it appears 
at there is no foundation for your: doctrine, becauſe - 

mY nature of God cannot be divided or ſeparated, 

- therefore the whole of Deity muſt reſide in the perſon 


of the Father; and the perſon of God the Son taking 


hold of the human nature, as being different from the 
Father, muſt be without any foundation, becauſe chere 
is no „ e but what the Father ans 7 0 

| I 5 Inſtead | 
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Inſtead of the Bible anathematizing all that do 
not believe Chriſt to be the one Jehovah, if it is 


acknowledged as lam, it binds us to believe the 


reverſe. God is ſaid to dwell in the Temple which 
Solomon built. in an extraordinary manner; this you 


believe without going about to explain the manner 
how; and whatever ideas you may have formed of the 


reſidence of Deity. in the Temple, I cannot ſuppoſe 


that you ever thought that God's dwelling in it 


5 
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made the Temple God. Now the ſcriptures are as 


expreſs in proving, the diſtinct human perſonality of 


Chriſt from Deity, as they are in maintaining that the 
materials of Solomon's Temple were diſtinct from 
the God who reſided in it. And it appears 5 

as abſurd to ſay, you were ſure that Jeſus Chriſt was 
God, becauſe God dwelt in him, as that the Temple 
at Jeruſalem was Jebovab becauſe he dwelt there. 
There are ſuch things ſaid of the perſon (not of the 
mere human nature) of Chriſt, which ſeem to prove 


that he is a diſtinct perſon from Deity; as there is to 
prove there is any one perſon in the world. To be ina 


ſtate of neceſſity, dependence and ſubjection, and to 


he the ſubjects of diſtinct yolitions, are the properties 


of every rational creature of God. Chriſt came not 
to do his own will, but the will of him that ſent him, 
Which proves him not Jehovah, becauſe he is of one 
mind; but if Chriſt is God they have #200, not my 


weill but thine be done. As Chriſt is the head of the 


Church, ſo God is the head of Chriſt; and as 
Chriſtians are ſubje& to Chriſt, ſo Chriſt is in ſub- 


Jjedtion to God. If theſe. things do not prove that 


Chriſt is a diſtin#, perſon from Deity, can you prove 
any one of you are not God? I acknowledge 
that it appears to me you cannot! 


) 


Perhaps you will ſay with Mr. Marſhal in his 
__ Goſpel myſtery, we are bound to believe without 
evidence from ſcripture, Jenſe or reaſon. . So far as 1 


2 


am- 4 
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am able to judge, Mr. Marſhal, and you exactly 
_ agree; both impoſe your opinions on the ſame irra- 
tional principles, We might have ſuppoſed chat no 
body would have copied after ſuch an example; but 
Mr. Marſhal has both his admirers and imitators. 1 

hae gften been at a Joſs to account for the concluſiouns 
vou have dravn from your ſentiments, but I need no 
longer wonder if they. are founded on Mr. Marſhal's 
dals: we, may expect the frpit to be of like nature 
with the tree '1t. grows upon; and the ſtreams to 
ſavour as the fountain from wheuce they proceed. If 
we embrace any doctrine without, enidence from 
ſcripture, ſenſe. and reaſon,, it ſeems neceſſary that we 
ould wg i bn the! Ame ground; becanſe-2o 
bring ſcripture and reaſon, for our continuing to hol 
faſt our ſentiments, would be an effectual means to 
overturn them. Why is it that you are ſo alarmed, 
becauſe I inſiſt on the right of private qudgment, and 
will not ſit down to examine your opinions, but becauſe 
you have received your doctrine without evidence 
from fcripture, ſenſe or aſon. Aud when you ſet 
up your notions as infallible, and bind all to ſubſcribe 
to them on pain of your diſpleaſure, is it not the 
ſame ignorant plea? Whereas by claiming a right to 
exclude me from your ſociety, and conſign me over 
to the Devi and damnation for embracing my preſennt 
ſentiments, haye you any authority from ſeripture, 

ſenſe, ot reaſon to juſtify your conduct? Theſe are 

| queſtions 1 leave N and the publie impartiallß 
to decide. Notwithſtanding you may agree with Mr. 
Marſhal in your, date reſpecting this doctrine, 1, 
believe you would object againſt, making myſtery te 
foundation of believing any other ſentiment as much _ 
as myſelf; and would enter your proteſt againſt the 
 my/ticks of Jacob Behmen, or Mr. William Law, as 
well as that myſtery of iniguity tranſubſtantiation. 
And the ground of your objecting againſt any of theſe 
. | | could 
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could not be becauſe they have no ſcripture for what 


they advance, for they can produce chapter and verſe 
for all they ſay; but Secuiſe they contradict the 


greater part of revelation,” or aſſert that Which iu 
contrary to reaſon, or, have no meaning in their 
language; and although they were to andthematize 
you for refuſing to embrace their opinions, 1 believe 


you would have the fortitude of mind to continue to 


reject them. On the very fame principles I reje&t _ 
your doctrine, becauſe it is contrary to the gleater 
py of revelation, inconſiſtent with'reaſon, or anintel- 


igible's\ therefore: you cannot condemn me, without 


involving yourſelves in the ſame'condemnarion, 


I acknowledge we may be bound to receive ſome 
things as diyine truths, which are not fully expreſſed in 


the ſaered code, from analog y or moral confiderations ;_ 
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but we cannot embrace any thing as a myſtery,. only ny 
on the ſuppoſition of its being plainly revealed; If 


we do not admit this, it appears in vain for us to talk 


of appealing to revelation as our only ſtandard; 
becauſe for che ſamè reaſon you admit one mans 
myſteries without evidence, you muſt receive all. Ido 


not therefore object to your doctrine merely becauſe 


it is myſterious, but becauſe it is not fevealed? 
neither do I object to it merely becauſe it is not 
revealed, but becauſe revelation poſitively contradifs . . 


it, and-eftabliſhes the anity of God ſo plainly as to 


leave not the leaſt ſfradow of evidence for the ſub- 


ſiſtande f three; penſons, no more than for three. 


hundred, and aſſerts the diſtinct human perſenaliiy of 
Chriſt ſo clearly as to leave no foundation for di vinity. - 
Your:dottrine ſeems t reſt on what the Apoltle calls _ - 


Philoſophy and vain deceit," after the tradition of 


men, after the rudiments of the world, and not after 


Chriſt; which we are cautioned to be aware of. One 


of you lately ſaid Thad got too much reaſbn to have 


my | | any 
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any religion. I thought the exprefioni ſomewhat 
ſingular; for I had always been uſed. to, conſider that 
reaſon and religion were always leagued in cordial 
friendſhip ; but ybu ſeem to think they cannot; exiſt 
together. I will leave with the public to decide who has 
got moſt reaſon for their opinions; but with regard to 
my religion, that muſt be determined at a more impar- 
tial tribunal. Whether I have got too little reaſon to 
ſee thei propriety of your doctrine, or ſo much as to 
deſtroy my religion, I will agree to ſet it all aſide in 


the preſent controverſy, and appeal folclyito revelation 


as umpire. We will draw out a catalogue of texts 
that plainly expreſs both our ſentiments; and if I do 
not produce more than fifty that plainly expreſs mine, 
to one that plainly: expreſſes yours, 1 will give up the 
ſentiments I have eſpouſed. But 1 forgot myſelf; you 
do not pretend to prove your doctrine by ſeripture or 
reaſon, but by your old-faſhioned creed; and as { 
have rejected that, we are not likely to come together; 
except therefore you will agree to ſet that aſide, and 
come ſimply to the Bible to learn, there ſeems to be 
no probability of coming to any deciſion. However, 
if you are not fo overloaded with reaſon as to deſtroy 
your religion, I am perſuaded you have got enough, 


vou will make "uſe of it, to know that your 


opinions are not quite conſiſtent with every part 
N 8 5 TS We . ts 3H. | wy 571 5 11 
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* do not wonder at your exclaiming fo much againſt reaſon, for 
that as well as revelation, if you hearken to its dictates, would deſtroy 
your foundation. Let an untutored Indian; whoſe mind has not been 
warped by ſuperſtition, make uſe of his underſtanding in reading the 
fifth verſe, fecond ay firſt Tim. “For there is one God, and one 
mediator between God and men, the man Chriſt Jeſus, will he not 
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have xeaſon to conclude that the man Chriſt Jeſus is a middle perſon, 
Hue that pleads with the God who is offended, on the behalf of man 


the offender. He would no more think that Chrift was the 2 


** Although. 1 am quite farisfied that my opinions 
are agreeable to ſcripture, I have no wiſh to make 
them a ſtandard for you, I only claim a e 
and an impartial deciſion. I have no deſire you ſhould 
relinquiſh your ſentiments except you are convinced 
they are wrong, nor embrace une except you have 
evidence of their being true. Before you pronounce 
damnation again on my tenets, as many of you have 
done, examine them impartially; do not be afraid of 
enquiring into ęvery ſentiment that is advanced, nor 
be aſhamed to give up old opinions if you cannot 
prove them from ſcripture. It is to the credit of any 
man to give way to fair inveſtigation,” and follow his 
own convictions wherever truth may lead him. Truth 
will bear the cloſeſt inſpection, tis error that ſhrinks 
from the light; truth will bear the meridian fun. 1 
ſhould be forry to leſſen your attachment to diyine 


than he would thatche was the latter, but one eſſentially diſtinct from 
them bath. Let him likewiſe read a paſſage or two in Chap. xv, 
x. Cor. and he will have reaſon to draw the ſame inference, that 
| Jeſus Chriſt will remain a diſtin& being from Deity to eternity. Thus 
declares an inſpired; Apoſtle, «© Then cometh the end, an end big 
with the fate of worlds! “ when he ſhall have delivered up the 
kingdom to God, even the Father.“ And what ſhall take p ace at 
that time reſpecting the Son who had reigned till he had conquered 
all God's enemies, and compleated the work of redemption? Will 
he reaſſume his former ſuppoſed dignity, and prove himſelf the 
eternal God * No, quite the reverſe of that: The Son alſo hne 
thall be ſulject unto him that put all things under him, (as well as all 
bother beings) and God his Father (for whom they were originally 
deſigned, and by whoſe power and authority he had ated) « ſhall 
be all in all. After he had read and conſidered theamport of theſe _ 
texts, . would he not have as good reaſon, to conclude, that the 
diameter of a circle was its circumference ; or that Solomon was 
David, becauſe he was his Son, and erected the temple with thoſe 
materials his Father had provided; or that Moſes was God, becauſe 
he ſtood between him and the Iſraelites as their mediator, as.to con- 
clude from theſe paſſages, that Chriſt was the eternal Fehowah { 
Should you think that I deſerve the ſentence of Felo-de-ſe were I ta 
conclude that it was as probable for him to draw the latter inference 
as the former? Although you might thus decide on my conduct, L 
acknowledge I cannot help forming ſuch concluſions, N 


truth; 


- 


rien 


„ 


truth; Bible truth I eſteem of infinite importance, 
and on that ground have been led to ſearch for it, 
and to make thoſe ſacrifices I have, to declare wherein 
1 differ from others I greatly reſpect: I am deter- 
3 adhere to it, caſt what it will. Social 

dihip I value much; and eſpecially the friendſhip 
of true chriſtians: them I eſteem as the excellent of 
the earth, in whoſe company I have often been much 
delighted, yet I cannot purchaſe their friendſhip at 
the invaluable price of. truth. | 
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When I plead for the importance of truth, I do 
not mean loch kind of truth that Biſhop Taylor 
mentions, when ſpeaking of it in favour of Infant 
Baptiſm, ſays he, there is much more truth than evidence 
on our ſide. I ſuppoſe. the learned Prelate meant, 
that he had more confidence that he was right, than 
all his erudition could ſupport... Such kind of truth 
(although it muſt be a great rarity, except among 
Trinitarians) I will not contend about. But the 
doctrine of faith delivered in the ſacred pages are the 
truths contended for. As you ſuppoſed that I had 
embraced my opinions without any ground; my 
principal end in writing was to produce evidence 

from ſcripture what thoſe ſentiments were which I had 

embraced, that you might have an opportunity of 
' deciding more museen their validity, and give 

reaſons for your objections. And if I am miſtaken, 
you might be thereby more capable of rectifying my 
miſtakes. I ſhall conſider. it as one of the greateſt 
acts of kindneſs you can do for me, to inform my 
judgment aright, and reclaim. me from error. 1 
ſincerely deſire (if my heart does not deceive me) 
to be guided into all truth. I ſhall take pleaſure in 
acknowledging I was miſtaken, if it is made to 
appear ſo. If my doctrine is a damnable doctrine, 
and yours is the only one that leads to /alvation; 
„ e | pity 


1 


pity to me, and regard to mankind ought to excite 
you to uſe all Poſſible! means t to demonſtrate the 
dece n 07. 02. 0950 d bonvorg 16d) no Bas 
Thete a be very differens o Opinions paſſed on 
each of Hur 7 RUN arriony Fe but let us re- 
member” that we are Accduntable to an higher'tribunal 
than that of mortals.” All our ations” are weighed 
before the Almi hty” in an impartial balanced We are 
always in the preſence of Rien Whois to be our judge; 
how ene ought we to be that we offend not With 
our tongues? We may irritate each others paſſions 
to lin fore we are ware. We may offend our 
God while we think wie are doing him ſer vice. In a 
little time we mall all ſtand before! his bar together, 
| = to receive, our juſt reward. It will be to dur un- 
| | ſp e ha 3 to meet with his approbation; 
404 to hear Am fay, thou haſt been faithful over a 
few things; 'T will make thee ruler over many; enter 
thou intothe jo M om 3 aguodficy 
It We cannot exactly agree in our opinions, jet | | 


vs cordially unite to walk in all holy practices; this 

will be an effectual way to be uſefuĩ to mank ind and 

glorify dur God. This is the beſt evidence to our 
ov conſcience, and to others of the ſincerity of our 
hearts. All our pretences to keligion are vain 
without oline, of life: therefore let us lay afide all 
malice, and evil. Hogs bitternefs ;2 praying 

5 forbearin nd forgiving one another; vas 1 
we expect Gol Vf Chriſt's fake will forgive us. As = 
he ho hath called us is hely; ſo may we be in ; 


all Holy conxerſation and godlitieſs; continually. ſow- 
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- ,FigalLLy, BRETHREN, © »: 


3 things are true, 3 ching s are 


Lough, whatſoever things are juſt, whatſoever things 


are pure, whatſoever things are lovely, whatſoever 
things are of good report; if there be any virtue, 


and if there be any praiſe, think on theſe things. 


And may the grace of our Lord e Chriſt be with 


you. *. Amen. 


I remain, dear Brethren, 


. Your affectionate e 
In the Bond of f Crit, 
| > WR SIR MAX 
epson ire, 0 e f 
Cottehrook, July 24 188 5 185 1 
Fg 
k: 4 Having 
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Having a little ſpare paper, I would fill it up 
with the following Quotations from ſeveral writers 
on the ſubfect. e 1 


II is lawful enough in itſelf, and agreeable to good 
rules of interpretation, to try in ſuch places as 
contain myſteries which reaſon cannot unfold, whether 
what is ſupernatural cannot be avoided, by under- 
ſtanding it in a ſofter and leſs proper ſenſe, according 
to the leſs uſual ſignification of a word, in alluſion 

to a peoples ſaying or opinions,” 

„ ne ought not to credit any teſtimony in the 
matter, except the certainty of it be built on ſuch 

rational ground, that a man of underſtanding can- 
not without abſurdity withhold his belief of it.“ 
Dia van #6 Wann. 8 

No church or churches, nor all the churches in 
the world, have power by univerſal conſent to eſtabliſh 
any thing in the Worſhip of God which he has not 
commanded. Reaſon is of great moment, we will 
not admit any thing that is contrary to reaſon.” Dr. 
Owen. i | b; 
ce Wherever one Chriftian, or ſet of Chriſtians, 
aſumes the ſeat of authority and judgment in the 
church of Chriſt, whether they call for fire to deſtroy 
thoſe who differ from them, or only exclude them 
from their communion and affection, there is a por- 
tion of that ſpirit of antichriſt which has fo — - 
oppoſed itſelf to the benign principles of the Prince 
of Peace, and has been the cauſe of ſo many evils to 
humanity. Alas ! how much of this ſpirit remains 
amongſt us! Rev. Mr. Bicheno. DT 5 5 
„There is many a man in the vulgar and in the 
learned world, who imagines himſelf deeply ſkilled 
in the controverſies . of divinity, whereas he has 
only furniſhed himſelf with a parcel of /cholaftic or 


myſtic 


* - 


. 
2 


; | "myſtic + wards, under ſome of Which 


Au uthors 
- themſelves had no juſt ideas; and the learner, when 
he heats ot pronounces them, hath ſcarce any ideas 
at all. Such fort of words ſometimes" have.becorne_. 


*: 
3 
:; 


matters of. immortal contention, as though the Goſs. © 
el could not ſtand withour them; and yet the Zealor 
perhaps knows little more of 830 than he does of 85 
- Shibboſeth, or Ha „ 0 Pee, 
16pojeth, or Haggaien, Se 3 Re, 5 
; ee The e 2 81 ea; 3 * 
5 ere appears . to me 200d on to De, _— 
whether there cati be in Ant W | 
in the one God, the one infinite Pit 1 was: ral | 
-t0 aſſert it heretofore; and Tam more a aid-ro-afſert_ 
it now. Reaſon, 20d, ſcripture Pin fo teach me there 
Dirit. 
can be but one Fand t rite” 
* * ** * 4 Fog 4 3 . * $ 
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